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EDITORIAL 


Uncertainty, the feeling of loneliness, the conflict of 
duties, the contrast of the goodwill of men with the fatality 
of history: all these troubles thrust the question of the will of 
God on to the modern man ; the student knows this dis- 
quietude too ; it is one of those to which he confesses most 
often. It is for this reason that the General Committee of 
the Federation has, in the Commission on Christian Faith 
and Life, introduced a special section to promote the study 
of this question. 

The unbeliever and the agnostic, confronted by our chaotic 
world, doubt the possibility of the existence of an intelligent 
will working out a comprehensible plan for it. No one any 
longer believes in the apologetical optimisis, who hailed, in 
the order of the universe, the obvious working of Voliaire’s 
“ great clockmaker ”. Taken collectively, the present-day man, 
be he nationalist or communist, seeks in the human will, leading 
towards the realisation of his country or of his class, the substitute 
for an all-powerful divine will. Andthe Christian, also victim of 
bitter temptations, conscious of the opposing loyalties which 
claim him, of the complexity of the moral problem, wonders who 
can help him to discover the precise will of God, in obedience 
to which his scattered and contradictory life would be secure. 
A “ guided ” life, without hesitation or obscurity, what rest it 
would be for our hearts and our consciences ! 
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* 
x * 


How are we to know the will of God 2? That question is 
identical with the actual question of God. 

Whal is the meaning of those words “ the will of God ” ? 
Can one say of God, that Being “ incommensurable ” to our 
human existence, that He wishes, in the same way thai we 
use the word for ourselves ? And do noi all these difficulties 
come from the fact that our childish anthropomorphism reduces 
the great divine mystery to the proportions of our will, ignorant 
of the future and submitting to the alternatives of time and 
history ? Some people say that the will of God, treated with 
proper respect, should be conceived only as the unchangeable 
order of the Creation, the system of the laws that govern it and 
in which each human life is no more than a minute incident 
whose meaning cannot be sought in itself, but in the whole. Or 
again, others say that the will of God is that nameless effort 
which, in the confusion of existence, leads to the triumph of 
spirit over matter, of order over disorder, of love over strife. 
Whoever associates himself with this cosmic toil, by his personal 
purification and by his social effort, not only knows the will 
of God, but is himself a part of this mysterious God, Who 
realises Himself every day. 

To these dreams of men, the Christian Revelation asserts, 
on the contrary, that however unfathomable the means of the 
divine will may be, its end are not unknown to us. The 
Revelation adds that it is the act of this will that constitutes 
our exislence as man and believer. “ God wishes all men to 
be saved”, says the Word of God ; that is to say, He 
wishes all men to know Him as He made them, in the 
relationship of mulual love. And this is not an abstract, 
theoretical love, it is a love which comes to pass, which 
manifesis itself through time and history, every day for every 
human being. 

When the Christian says that God wishes to save all men, 
he is nol speaking of an intention of God, but of an act of God, 
of an accomplished fact. 

To know the will of God is to know God ; but as a reality, 
nol as an idea. 


we 
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Another conclusion must be drawn from this fact. The 
God of Jesus Christ does not wish us to know Him otherwise ; 
that is to say, we cannot speak of Him as do the philosophers 
or the artists, in their systems or their creations, but we must 
speak of Him simply as believers who are the object of the 
divine action. God can only be known in His action, in His 
Judgment, in His pardon and in His commandment. “ The 
will of God”, said Jesus, “ is that you should believe in Him 
Whom He has sent ”. 


* 
roe 


But this God Who saves, this act of salvation, what relation 
have they to our actual life? In speaking of salvation in 
such general terms, do we not precisely make an abstract truth 
of Christianity ? Theology is not different from philosophy ; 
dogma does not make our practical, every-day task clear. Who 
will “ guide ” us, we who have no shepherd ? 

It is in order to reply to that most burning question that 
the Christian moralists have invented their codes of appli- 
cation of the principles of the Gospel, that the Churches ask 
their ministers to practise spiritual “ direction” (and some- 
limes make casuist treatises), that certain believers invoke 
the “inner guidance of the Holy Spirit” (the indication of 
these methods will be found in several articles in this num- 
ber), and that others read the Bible as if it were a collection 
of horoscopes. 

We musi not malign these methods. They are useful ; 
they help us to fix our allention on “ the act of God ”, which 
is His will. But we must not have too much faith in our 
methods. For then we run the risk of letting them take the 
place of “ the act of God ” ; replacing if by our human acts. 


* 
* 


But, repeats the troubled man, where is this command- 
ment, direct and concrete ? In Jesus Christ alone and in that 
which bears witness to Him, the Bible, and the Church which 
announces the biblical Revelation. It is not the choice of man 
that decided it should be so, it is God who sent His Son in 
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order that, through His Son, He should be known by those who 
seek Him. 

How will this knowledge, promised to those who believe 
in Jesus Christ, come about? One can never tell beforehand, 
because it is the work of God, that He alone can do. And 
He speaks to each one, in Jesus Christ, as He wishes. He ts 
free in the exercise of His grace. 

But what can man do if it is God alone Who reveals 
Himself? For the difficulty is precisely that He is often 
invisible and does not speak. 

I think that the only thing man can do is to believe that 
God wishes, in Jesus Christ, to show him His will. When we 
want to feel the “ guidance” of God, we no longer believe in 
it; we doubi that He guides us. We want proofs because we 
have not the courage to believe. “The will of God is that 
you shall believe in Him Whom He has sent.” He who be- 
lieves knows that he is guided. It is a paradox; but the 
Gospel is full of paradoxes. Believing that he is guided, he 
is, in fact, guided. 

And for all that, man can do yet another thing, the same 
thing under a different name. He can obey. Faith, true 
faith, is not only confidence: it is also obedience. 

Another paradox, yet more extreme but just as true. 
According to the Gospel, we need not know the will of God 
to do it, but do it to know it. “ He who shall do My Father’s 
will shall know that My doctrine comes from God ”, said Jesus. 

In other words, put very simply: it is our faithfulness every 
day to the obvious commands of God that will make clear to 
us all that He wishes of us, where we still hesitate. It is our 
obedience that will forward us in obedience. This is true of 
individual obedience, as also of collective obedience (of the 
Church, of the Federation, of Christendom ). 

Do we not most often complain of our uncertainty as to 
what is the will of God, simply because we do not want to do 
that will ? 


Poa, 


a 


The Will of God 285 


The Will of God 


Henry P. Van Dusen 
I; 


Among all the words of religion which have undergone 
radical re-interpretation in our own day, none has suffered 
more drastic metamorphosis than the “ Will of God”. We 
need no reminder of the central place which this conception 
held in Christian thought and experience two generations ago. 
One of the most widely-read religious pamphlets of the period 
bore the title Everyman’s Life a Plan of God. Henry Drum- 
mond’s best-known volume of addresses centered about 
one theme — the Will of God — what it is, how we may 
find it what it means to obey it. In student and young 
people’s conferences, perhaps the most persistent topic 
was “ How to Discover the Will of God ”. Dr. John R. Mott 
was fond of repeating, “ Jesus’ thought revolves about one idea 
as the heavens round the north star. That idea is the Will 
of God ”. He spoke the conviction of the Christian leader- 
ship of his generation. 

Further, there was general agreement as to what the 
“ Will of God ” was, what meaning it might have for each 
man’s life, and how it might be discovered. Few would 
have wished to modify Drummond’s statement : 

“Tt is a reasonable expectation that we may find it 
(God’s will) so fully as to know at any moment whether we 
be in the line of it or no; and when difficulty arises about the 
next step of our life, we may have absolute certainty which 
way God’s Will inclines... 

“ There is a Will for career as well as for character. There 
is a Will for where, in what place, (viz. in this town or another 
town) I am to become like God, as well as thai I am to become 
like God. There is a Will for where I am to be, and what I 
am to be, and what I am to do tomorrow..... This is God’s 
private Will for me, for every step I take, for the path of life 
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along which He points my way — God’s Will for my career... It 
is a particular Will for me, different from the Will He has for | 
anyone else — a private Will — a Will which no one else 
knows about, which no one can know about, but me.” 

Until very recent months, the “ Will of God” was a 
phrase with which the present generation of Christians 
found themselves exceedingly uncomfortable. To be sure, 
the term was not altogether discarded. It was retained 
like many another of the now outmoded conceptions of 
earlier vocabularies ; but with what altered meaning! “ To 
our fathers the Will of God was the purpose of a loving 
Father for each child, personally made known and personally 
appropriated. To the average Christian of today the Will 
of God is that general answer to a particular situation which, 
all things considered, best fits the circumstances. It is 
man’s common-sense judgment of the best thing to do, slightly 
sanctified by pious reference to Deity.” It is symptomatic 
of the prevailing movement in religion that recent months 
have marked increasing reference to the Will of God, quicken- 
ed desire to rediscover its meaning, and its bearing upon 
personal life. 


UI. 


The deepest significance of Christianity’s traditional 
conception of the Will of God would seem to have been 
embraced in these three convictions : 


At every moment of life, God holds a particular, definite 
and specific intention for each man’s thought and conduct ; 
that intention is the highest possible way of thought and 
conduct for him at that moment. 

In at least the more important concerns and decisions of 
life, it is possible for each man to be quite certain that he 
has rightly described God’s intention for him and is fulfilling 
tt 

However, the greatest gift which knowledge of God’s 
Will brings to a man’s life is not so much that of information 


1 Henry Drumond, The Ideal Life, pp. 266-7, 304. 
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— specific answers to his perplexities — but rather a greatly 
heightened confidence, a sense of incomparable certainty and 
assurance as he goes about the performance of what he is 
fully persuaded is God’s good Will for him. 

Now, it is clear that this whole conception raises diffi- 
culties for the student of today at three points, mainly : 

Is it credible that, at each moment of my experience, 
God has a particular and definite intention for my life ? 

If so, what is likely to be the character of such an inten- 
tion ? 

Even if such a belief is credible, is it possible for me to be 
sure of His desire ? how ? 

It is to these three questions that we shall direct our 
attention. 


IIT. 


Is it credible that God holds a specific and personal purpose 
for each human life, and at each moment of its experience ? 


The factors which have made such a belief exceedingly 
difficult, if not impossible, for the characteristically “ modern 
mind ” are familiar enough. One thinks at once of our 
greatly expanded universe. It is difficult to believe that 
One in Whose power the cosmos revolves could possibly 
give attention to the private desires and hopes of Tom, 
Dick and Harry. Indeed, is it not quite impossible to con- 
ceive of a mind which could be intimately cognizant of and 
solicitous for the innumerable concerns of the multitudes of 
mankind ? Even more influential has been the increasing 
control of men’s thought about God by concepts adapted 
from the realms of science. We have come to think of God’s 
relation to individual lives after the manner of physical law. 
Too much we draw our metaphors from electricity, radio and 
other essentially mechanistic analogies. Almost our favourite 
text is “ He makes His sun to rise on the evil and on the good”, 
picturing the functioning of the divine impact as regular, 
mechanical, impersonal. 

But there is yet another consideration which makes the 
“modern mind ” suspicious of personal or definite inter- 
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pretations of divine purpose. Nothing more distinguishes 
that “ mind ” than the fact that it is in continuous reaction 
from earlier or unworthy conceptions. So, clearly, with 
regard to the “ Will of God ”. We recoil from such blithe 
and simple self-confidences as Henry Drummond’s statement 
just quoted. Our fathers gloried in over-statement; we 
shall content ourselves with chaste under-statement. They 
were naively, almost repulsively, chummy with the Divine ; 
we shall demonstrate our greater sophistication by the 
meagreness and indefiniteness of our assertions, preferring 
the “ agnosticism of a healthy humility ”. And, just when 
this movement of violent reaction seemed to have achieved 
the extreme point of its pendulum swing, it has been given 
further impetus by absurd claims of divine “ guidance ” 
occasionally advanced by novitiates in the Oxford Group 
Movement. Thus we find our foremost American speaker 
to students asserting in a recent university sermon, “I do 
not for a moment suppose that God is interested in making 
His Will known to my petty mind. I would not demean the 
conception of Him by suggesting that He had a particular 
purpose for my life.” To do so would reduce our thought of 
God to human dimensions — childish anthropomorphism. 

We shall miss the crux of the issue, however, if we fail 
to note that all of this is merely symptomatic of the central 
failing of our prevailing Christianity — the fact that we have 
largely lost from our living faith any clear conception of a 
God Who is actively at work within the world-process, and 
Who maintains a vital and effective concern for its advance 
and its outcome. And so for us the “ Will of God ” has 
become nearly equivalent to all good purposes and honest 
endeavours. Wedo not find it difficult to say “ Thy Will be 
done” andmeanit. It is our desire and our hope that a better 
order of human life should be realised, that men’s purposes 
should more nearly accord with the ultimate divine design. 
We do not find it so natural to say, in this and that specific 
instance or decision in our own experience, “ Nevertheless, 
not my will, but Thine, be done.” 

We may sympathise with the considerations which have 
influenced men to depersonalise and devitalise their thought 
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of God’s Will. But we must declare their superficiality and 
error. The motives which led the American preacher to his 
dogmatic negation were understandable; but his logic was 
execrable. And his statement was, as I think, nearly 
inexcusable from one who professes to take the issues of 
theology seriously. It has never been easy to form a con- 
ception of One Whose mighty sway holds the stars in their 
courses and yet Who marks the comings and goings, the hopes 
and frustrations of each creature. And the difficulties may be 
slightly accentuated for an intelligent resident of ‘‘ our 
universe ”. But, as was pointed out long ago, the difficulty 
is not at all in the logic of the matter, but only in the feeble- 
ness of our imaginations. Indeed, a profound logic recogni- 
ses it as inconceivable that a Power so vast, an Intelligence 
so profound, should not be intimately solicitous for the 
concerns of each ofthe sonsofmen. Again, itis natural that we 
should recoil from the extremes of an over-facile dogmatism. 
But itis stupidity, not sophistication, to find refuge in puerile 
negations. The way of escape from the extravagances of a 
naive anthropormophism is not in still less adequate concepts 
of impersonal mechanism. Indeed, as Canon Streeter is 
fond of reminding us, our choice is not between anthropo- 
morphism and something else and better, but between a 
lower and higher anthropomorphism. Finally, it is true 
that we must ever guard our thought of God against the too 
easy simplicities, the too confident familiarities to which an 
exclusively personal conception tempts men. But the 
soundest course in conceiving of God would seem to lie in 
thinking of Him in the most richly personal terms which 
human experience can supply ; and then, to remind ourselves 
that those terms are hopelessly inadequate to represent the 
reality they seek to mirror. 

Positively, I suggest that we should think of God as 
intimately and steadily cognizant of and solicitous for my 
life in its every experience. And not merely, in its every 
external activity, but in its every private thought and hope 
and fear and desire. If we could conceive of a friend so 
intimate that he understands my thoughts without my 
voicing them, indeed knows me far better than I can ever 
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comprehend myself, and if we imagine that friend giving 
unbroken and undiverted concern, and if we add to a friend’s 
unique insight the wisdom and foresight of an infinite 
intelligence ; and if we recall that the friend possesses sympa- 
thies, so inclusive as to embrace every other soul with same 
measure of faith and interest, and imagination so flexible as to 
change from second to second with each moment’s advance 
in each life’s course ; and if we recall that the friendly atten- 
tion and solicitude are fully operative not merely toward 
every man, but toward each at every moment — if we can 
so stretch our tethered and faithless imaginations, we may 
make a beginning at realizing the intention of God for each 
of us. “ He regards all of us as though we were but one; 
and each as though He regarded him alone.” 

I begin, then, with the assurance that at every moment of 
my life there is a vision and a hope for me within the mind 
of God, which represents the highest, truest and most beauti- 
ful possibility for me ; this is, specifically, God’s Will for me. 


IV. 


If such a belief is credible, what is likely to be the character 
of God’s intention ? 


Here we must confront needed qualifications upon the 
conception just suggested. Many such qualifications will 
occur to each reader. I shall mention four. 

While we are right in thinking of God’s attention as given 
to all of life’s experience, this is by no means the same as 
saying, that God is equally concerned with every detail in 
each life. The latter position is often maintained. It is 
held to be implicit in the infinity of God. The absurdities to 
which such a view may lead are revealed in certain inter- 
pretations of divine guidance. Logically, God becomes as 
solicitous that I should not wear a green necktie with a brown 
suit, as that I should not hide poison in my child’s porridge. 
The outcome of all that is a cheap and unworthy view of human 
life, and a wholly false conception of God. By denying 
gradations and shadings in the love of God, it tends to reduce 
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the divine Will to a kind of arbitrariness which is markedly 
less ethical than human character at its best. Like mecha- 
nism, it commits the intolerable heresy of conceiving God 
in lower than human terms. For one of the marks of 
man’s spirit in its higher development is precisely the capacity 
of infinitely delicate discriminations and gradations. How 
drab and cheap would our life be without its “ mores and 
lesses ”, its alert sensitivity to the relative significance of 
the trivial and the profound! Shall we attribute less to 
God ? This error springs from a quite false understanding 
of the meaning of infinity — its interpretation in quanti- 
tative and mechanical terms. The infinity of the divine 
concern does noi mean that God is equally solicitous about 
every detail of one’s life; but that no matter, however 
apparently trivial, is ever beyond the encompassment of 
His interest. 

By the same token, while we are right in insisting upon 
the divine attention to all that concerns each life’s health, 
it does not follow that God desires to give explicit direction 
for every action in the light of His greater insight. Beyond 
doubt, it is part of the divine intention to thrust responsibility 
upon men, and to foster that development of a self-achieved 
discretion and wisdom which shall prepare fellow-workmen 
and not mechanical robots for the divine undertakings. 
Parental concern is not parental domination. And unless 
we read the clear meaning of our own human relationships 
awry, it is part, a vital part, of the Will of God 
that men should learn the meaning of that Will through 
effort and error, trial and failure. Indeed the key in 
the whole matter of divine guidance may be put in a 
single sentence. The truest wisdom is nowhere else than in 
the thought and practice of Jesus. We need to take with 
utmost seriousness His designation of God as “ Father ” — 
with its inevitable implication of a gracious restraint in the 
divine interference and a parental intuition in the divine 
assistance. And with its certain guarantee of the unfailing 
divine concern. We mortals need to go to school to Jesus’ 
common-sense in our working thought of the relations 
between God and ourselves. 
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Much more important, all our thought of God’s Will for 
ourselves requires to be qualified by recognition that it is 
an organic element in that infinitely larger whole of God’s 
Will for the world. We have chosen to fasten attention upon 
the purpose of God for individuals. To do so without con- 
tinual reminder of the larger setting is to court false perspec- 
tive and encourage a shrivelling egoism. It is true — He 
regards each of us as though He regarded him alone. But 
the caracter of that vision and the gift of its love are for ever 
determined by the larger purposes in which alone each life 
may truly know and do God’s Will. 

Again, while it is certain that God holds a very definite 
vision and hope for me at every moment, it is by no means 
so sure that I do, or can, know His design. This was our 
fathers’ great mistake. They were right in their certitude 
that the divine Spirit has a purpose for every human life. 
They were wrong in their cocksureness that they had rightly 
discerned it. Here, rather than in their underlying theology, 
their interpretation of the Will of God requires radical 
modification. Indeed, this is the crux of the whole matter — 
not to be sure that there is a divine intention, but to be sure 
what that intention is. The mature religious spirit always 
knows this to be the centre of its problem — the purification 
of the organs of receptivity. Thus we are brought to a final 
question. 


V. 


Even if our major premise be sound, is it possible for me 
to be sure of God’s desire? how ? 


Discussion of this question would carry us beyond the 
scope of this paper. Further, the suggestions would have 
little novelty. Here we are back upon a well-worn path 
cleared as far as may be for each new seeker by the desperate 
explorations of the saints. We are face-to-face with re- 


ligion’s ultimate question always — not “ what?” but. 


“how ?” 
A single conviction one is tempted to stress in the light 
of traditional misconceptions and much false contemporary 
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teaching. The way of God’s disclosure of His Will to men 
varies tremendously with the temperament, gifts, disposition 
and training of the recipient. There is no way of escape 
from this conclusion. Especially in light of the evidence 
from those whom all would acknowledge as the great dis- 
coverers. Consider, for example, this picture of the habitual 
life of New England Friends of a half-century ago, from Rufus 
Jones’ boyhood memory : 

“ Everybody at home, as well as many of our visitors, 
believed implicitly in immediate divine guidance. Those 
who went out from our meeting to do extended religious 
service always seemed as directly selected for these momen- 
tous missions as were prophets of an earlier time. ” 

And recounting the return of one such peripatetic mission- 
er, he adds: “ The most wonderful thing was the way in 
which God took care of her and told her what to do and say 
in every place where she went.” 

Contrast the familiar account of how one of the greatest 
of our contemporary Christians came to resign comfort, 
eminence, influence, leisure for study and for music, to go to 
fever-ridden Africa. ‘‘ It became steadily clearer to me that 
I had not the inward right to take as a matter of course my 
happy youth, my good health and my power of work... I had 
read about the physical miseries of the natives in the virgin 
forest... and the more I thought about it the stranger it seemed 
to me that we Europeans trouble ourselves so little about the 
great humanitarian task which offers itself to us in far-off 
lands... Moved by these thoughts, I resolved, when already 
thirty years old, to study medicine and put my ideas to the 
test out there.’’ So simple, so unspectacular was Albert 
Schweitzer’s apprehension of God’s Will for him. 

After this preliminary warning of the diverse manner 
of the divine self-disclosure, one is inclined to leave the 
matter there, encouraging each person to turn to the ex- 
perience of the saints for light on the “how” of his own personal 
discovery. In any event, the purpose of this paper is not to 
attempt to answer the question “ how ? ”. It is to remind us 
afresh that that is the question. 


1 Albert Schweitzer; see also ‘‘ Readers’ Notes”’ pp. 356, 357. 
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Guidance 


Eduard THURNEYSEN 


I have been asked to speak to you about guidance. What 
do we mean by this word ? It is especially prominent at the 
moment in the message of the so-called “ Group-Movement ”. 
It means theoretically the possibility of submission to the 
guidance of God, in every detail of one’s life. Or more exact- 
ly : the knowledge that one is being guided. For the essential 
fact is, not only that I really am guided, but that I know it, 
that I understand it, and hence am able to tell others of the 
way in which I am guided. It is only when we know how 
God guides us, that we are really guided. This knowledge 
is more than knowledge : it will become a desire on our part 
to submit our will and our way to God — a desire which 
awakens in us because we realise what God wants of us. I 
am under the guidance of God always means : not only does 
God guide my life ; but I surrender to this guidance with my 
whole will and my whole mind. Only in this way will my 
life really come under the guidance of God. 

Here we are confronted by great, obscure and difficult 
things. We will examine them. In the first place let us 
emphasise the strong impression, which this message of the 
possibility and reality of a life guided by God has made on our 
contemporaries, as a result of the preaching of the leaders of 
the Oxford Movement. I am convinced that the deepest 
attraction of the “ Group-Movement ” lies in the fact, that 
it asserts such guidance to be possible through definite 
methods. It certainly speaks most emphatically, not only 
of guidance, but also of forgiveness of sins, a new fellowship 
of men, and the power of the Holy Spirit which through this 
Movement becomes effective in a new way. But it is not so 
much the forgiveness of sins, or the fellowship offered in the 
group-life, which calls people today to the Oxford Movement : 
it is rather the hope, through the forgiveness of sins, through 
the group-fellowship, of belonging to a group of people whom 
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God can guide in every detail, which may call many people 
to the Oxford Movement. And in the conception of the 
Movement, this submission to guidance is the essential 
action of the Holy Spirit, for which people wait, and which 
is constantly being spoken of within the Movement. 

The reason why the Group-Movement, with its message 
of guidance, exerts such a strong influence on the man of 
today is, that it perceives, understands and meets a really 
deep, spiritual need of modern man. The man of today is, 
indeed, completely rudderless, leaderless, rootless. He lives 
in an age when everything is crumbling away. Is 
there anything that still holds firm ? The great constants 
of life, on which earlier generations could rely as absolute 
certainties — family, state, the economic system — are 
shaken to the depths ; not to speak of the lack of any binding 
moral standards, which could make the modern European 
spiritually resistant, sure and confident, in the midst of the 
sea of unrest in which he lives. The desire for guidance is 
nothing but the desire for an island, some firm ground in the 
midst of all the depths and uncertainties by which he is 
constantly faced. In this situation the word “ guidance ” 
must break with ever new significance. For the modern 
man, guidance in every form means : “ I have ground 
under my feet; there are hands leading me, wings 
covering me. I know where I belong. I am no longer up- 
rooted, no longer so terrifyingly homeless. I see life around 
me like a stormy sea — that is the first kind of unrest — and 
its waves keep beating on my shore, making my heart tremble 
to its innermost depths; but (this is guidance) I have a 
refuge, a place where I can hide myself! Then there is a 
second, deeper unrest, which arises from my own soul : I 
know that I am responsible for my life! There is Some- 
one, Who demands an account of my life. And I know that 
I cannot answer Him, that I must remain silent before Him. 
But even this unrest caused by my own sense of sin, even this 
deepest source of our modern “ Lebensangst ” (anxiety) 
can have no fears for me; to have guidance means, that even 
this anxiety is taken from me. Though tortured by my own 
sin, though a sinner before God, I am held and guided, I 
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know a way out, a solution. And the third cause of unrest 
is death, the dread and anxiety about my last hour. But to 
have guidance means, that even in this utmost affliction I 
am led by the hand of One, Who has taken away the power 
of death, and will lead me safely through my last hour. 

We cannot fail to recognise that in this sense the word 
“ guidance ” expresses, not only the spiritual need of people 
today, but that it is identical with the message of the Bible 
itself. 

“ Guidance ” is indeed not a really biblical word. It 
would be difficult — and this is no secondary matter — 
to find any corresponding expression in Greek in the New 
Testament. It is, so to speak, an unclassical expression. 
The word in the Bible which corresponds most closely to the 
expression “ guidance ” is the word peace. In German this 
word has the sense of being hedged in, surrounded, enclosed 
by a wall, which protects one from all dangers outside. Let 
us recall the passages in Romans 5,1 and Philippians 4,7, 
where the word “ peace ” is used in this sense, or Ephesians 2, 
14, where it is used in the same sense of Christ, that He is our 
peace. There is of course a difference between using the 
word “peace ” and using the word “ guidance”. If we say 
(with the Bible) “ peace ”, the stress lies entirely on what 
God does : He has made peace with us. Whereas in the 
expression “ guidance ” the stress lies much more on what 
man experiences and receives. But let us leave this aside 
for the moment ! 

The idea of guidance, however, is brought out very power- 
fully in the Bible. The whole Gospel, i.e. the whole message 
of the Bible, can be found in it, as when Psalm 23,3 says : 
“ He leadeth me in the paths of righteousness for His name’s 
sake”. That is the message : that I, the sinner, the mortal, 
am led by God. If we examine this message briefly, it means 
something like this : I am not left alone, i.e. I am not abandon- 
ed to fate, to death, to myself. As the Heidelberg catechism 
seys in its famous first question, I am not “my own”. 
If I were my own, I should be utterly homeless, utterly lost, 
left alone! That is what we are originally. But to us comes 
the message of the Gospel: no! You are not left alone, it is 
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a mistake if you think that. You must shake off this error. 
For — and this is the further news — we have a Master. 
We may perhaps say, that the new theological movement 
today consists simply and solely in the attempt to under- 
stand this message in a new way : the message already given 
in the first commandment (Exodus 20, 2-3), that we have 
a Master Who holds usin His hand. To havea Master means, 
to have Someone to Whom one belongs. We are again 
reminded of the Heidelberg catechism which says, that this 
is our sole consolation in life and in death : that we are not 
our own, but that we belong to this Master. The decisive 
thing is, that we must learn to realise, that His authority over 
us is His mercy towards us. He certainly has power over us, 
but he uses it because being our Master He wants to take 
care of us, to be responsible for us. He has seen that our free- 
will, our loneliness, are our misery. He wants to take pity 
on us, lost as we are without a Master. Our independence, 
our loneliness, is really fundamentally different from our 
misery. It is our revolt, our rebellion, our insurrection 
against our Master. We are alone, we are without a Master, 
because we keep resisting and throwing off the rule of our 
Master, and revolting against Him. Hence He ought to 
regard our independence as disobedience. But now He sees 
our loneliness, our free-will, not as disobedience, but as 
a calamity, a misery, on which He will take pity. In this 
way this Master is our Master; thus we are in His hands; 
thus we are saved by Him. This is what we mean by 
“ ouidance ” — our being guided by our Master. 

In order to go deeper into this understanding of “ guid- 
ance ” and to avoid any misunderstanding, I must add four 
more points : 


1. Our first point is : the truth that I am led by God is 
in the exclusive sense a biblical truth ; i.e. we can only speak 
of “ guidance ” in connection with the message of the Gospel, 
as set forth in Holy Scripture. We wish thereby to express, 
that by “ guidance ” we mean a reality to which there isno 
approach, either through philosophy or through psychology. 
But there is a certain place, which one must approach, in 
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order to realise this divine guidance. That place is Holy 
Scripture. 

To make this point clear, I will tell you two stories about 
“ guidance ”. 

The first story is this. A man heard the voice of the 
Spirit of God saying : “ Arise and go into the way that leads 
from Jerusalem to Gaza”. And he arose and went; and 
behold, a stranger met him on the road. He was sitting in 
his chariot, reading the Book of the Prophet Isaiah. And 
the Spirit said to the first man: “ Go to him”. And he went. 
He ran to him, and saw him reading the prophet Isaiah 
and said : “ Understandest thou what thou readest ? ” 
And the other replied. “ How can I, except some man should 
guide me? Come up into my chariot and explain the 
Scriptures to me ”. And he climbed up beside him and read 
the Bible with him. And now — you know the end of the 
story — what happened was simply this; the man in the 
chariot had his eyes opened, and he perceived Jesus Christ in 
the Holy Scriptures and let Him speak to him. Jesus Christ 
met him so directly, so personally in the Holy Scriptures that 
the man was taken straight into His hands. And as a token 
of this he got down, and let himself be baptised. That is 
the first story. 

And the second story is this. <A lady of today is sitting 
in London, and hears in a quiet time the voice of the Spirit 
saying : “ Go to the station, buy a ticket and go to a certain 
town near London ”. She does so, arrives in a strange town 
that evening, and does not know what is to happen next. 
While she is having supper, and the dessert has just been 
brought in, she again hears the voice saying : “ Telephone 
to acertain person ”. She leaves the table, and does what the 
voice tells her. The person to whom she telephones is like 
herself guided by the Spirit. He directs her to a third 
person, who is also a complete stranger. She goes un- 
hesitatingly to see him. When she enters, he is in deep 
despair, on the brink of suicide. She is able to help and save 
him. ; 

Those are two stories about “guidance”. The first, as 
you know, is in the Bible (Acts, 8). It is the story of Philip 
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and the eunuch of Ethiopia. The other is not in the Bible, 
but is a story of the “Oxford Movement”, perhaps by 
Russell. Now, without criticising either story, it makes an 
enormous, fundamental difference, that the one story is in 
the Bible and the other not. Quite apart from the facts, 
which I would not doubt for a moment in either case, they 
stand on absolutely different planes — because one is taken 
from the Bible, while the other comes from the oral tradition 
of a modern religious movement. There is a distance between 
them, not immediately visible but nevertheless qualified ; 
a qualified distance, i.e. a fundamental one! To speak 
metaphorically, it is the distance between a giant peak 
4,000 m. high over in Wallis, and all the little hillocks down 
in the valley. To speak theologically, it is the distance 
which separates the act of Revelation and the witness of a 
Bible event from all others, even from the highest, most ideal 
or religious human events, and from all stories and accounts 
of such human events. This distance between the events 
concerning the Prophets and Apostles, and all other events 
in human history, is of absolute significance, and must in no 
circumstances be effaced or made relative. The fact that 
this distance has frequently been overlooked, and not observed 
even in the Christian Church, the fact that people have 
compared the history of the Oxford Movement with the Bible 
stories, and have dared to call Russell’s book For Sinners 
Only a “ continuation of the Acts of the Apostles ” — 
all this is absolutely wrong. I do not wish to criticise the 
stories of Russell in any way. But they have an entirely 
different significance for us from the Bible stories. I want 
to say quite sharply : the Acts of the Apostles need no 
continuation! The Acts — in fact every part of the Bible 
— must stand apari from the whole of human history and 
all accounts of human events, as something quite unique — 
the witness of a Revelation made to us. That is the unrepeat- 
able, unique thing, which entered the world through the 
revelation and through the witness of the Revelation in the 
Bible. The whole of human history thereby received an 
opposite, a vis-d-vis. This opposite hangs like a lofty moun- 
tain peak over the valleys of human history, and shines down 
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upon them. The fact that human history through the 
Revelation, as described in the Bible, has received this 
opposite, that we can no longer live — as individuals or as 
nations — without being obliged to perceive something of 
this otherness of the Revelation — that is the great conso- 
lation, the whole salvation, the whole help, which is given 
to us by God. By sending this “ totally other ” Revelation 
in Holy Scripture, God has created a place where He can 
approach us and say : “I am the Lord, thy God!” There, 
in the “ totally other ” Revelation in the Bible, God says to 
us : “I am with thee and thou art not left alone. Thy 
homelessness is at an end. I will be thy Lord and take thee 
under my guidance”. Now if we begin to question this 
“ totally other ”, if we no longer see it as something entirely 
different, something exactly opposite to ourselves, then 
arises the danger, that all the salvation, all the comfort, all 
the help, which are waiting to shine down into our lives from 
this “ totally other ” may be lost, may no longer be heard, 
can no longer really reach us. That happens when — perhaps 
with the best intentions, perhaps just when we intend to 
approach very near to this “totally other ” — we put the 
events of our own lives almost or entirely on the same level 
as the event of Revelation described in Holy Scripture. It 
happens when we fill out this “totally other’? Revelation 
story with true and beautiful stories about our own human 
religious experiences — as certain readers of Russell’s book, 
and perhaps even the author himself, would like to do. 
If we place our own experiences on the same plane as the 
writings of the Apostles and Prophets concerning the divine 
Revelation, then the Prophets and Apostles are on the same 
plane as ourselves, we are their equals, and they can no 
longer be the foundations of the Church (Ephes. 2, 20). Then 
we have no divine “otherness ” above us. Then there is 
only one great sea of human events, rising and falling; then 
religious experience and thought, and the guidance of manby 
God, is only one possibility among all the other possibilities 
of human experience, for which he needs no Bible. 

If we place the two things on the same level, it does not 
matter whether, in representing this religious experience, we 
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quote a story from the Bible or a story from Russell. But 
then one thing is certain : there would be no further divine 
Revelation apart from human religious experience. There 
would no longer be this place which God in His sovereign 
mercy has placed in this world, where He can meet us and 
take us in His hand. In that case the ground of belief would 
fall from under our feet. Then the mountains would dis- 
appear — the mountains which we have not built, and which 
for that very reason bring us help and healing ; because we 
ean look up to them as the place, from which God speaks to 
us. All thanks and praise be to God, that He has given 
us this ‘‘ totally other ” place in Holy Scripture, and we will 
abide by it; “I will lift up mine eyes unto the hills from 
whence cometh my help ” (Ps. 121, 1). No, the history of 
the Apostles has no continuation. But the history of the 
triumph of God’s Word has a continuation; and that just 
because the Bible remains what it is, and no one can take 
anything away or add anything to it. (Rev. 22, 18-19.) 

Here I would like to insert a remark. Those who want 
to “ continue the Bible ” clearly do so, because they want to 
continue God’s direct living relationship with us. They may 
say of the Church : “ You only tell us stories that happened 
long, long ago ; but today no such fresh spiritual experiences 
take place in your Churches”. We would certainly not 
crush this desire. This is, in fact, the desire hidden behind 
books such as Russell’s, and which, long before the Oxford 
Movement, inspired such men as the two Blumhardts. From 
their mouth we have already received the hope and the 
promise, that a “new outpouring of the Holy Spirit ” must 
and should come. But now I say : a continuation of God’s 
relationship with men is something quite different from a 
continuation of the Bible. God’s relationship with us can only 
be continued in that “ totally other ” place, which the Bible 
wishes to be, and which the living Church of Christ on earth 
has always recognised it to be. If the Church is to be 
reproached for anything it is this : that it has had too little 
respect for this “totally other” Revelation. That is why 
so little has been done in the Church. It is through the Bible, 
only through the Bible, that the living God continues His 
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triumphant relationship with us on earth. Only when the 
Bible speaks (and not some other human voice about the 
Bible) does God speak — when and where it pleases Him — 
as a living voice to our age. If we place our own religious 
experiences on a level with those of the Bible, the Bible be- 
comes obscured. And then the very thing which we desired, 
the very thing which must be continually granted to us 
afresh — God’s message to us through His word — becomes 
questionable and insecure. Here is the parting of the ways 
between the continuous history of God’s relations with men, 
and mere religious emotionalism.} 

I want to explain quite clearly, that we have to regard a 
story about guidance, if it is in the Bible, in quite a different 
way from a story which stands (let us say for example) in 
Russell’s book. When we read a story in Russell’s book, 
we feel the challenge : “ What you hear in this book about 
wonderful conversions and guidance in men’s lives, that you 
should experience in your own life. You ought to be able to 
produce one or many of such remarkable experiences, like 
that of the lady in London.”’ We say with justice: ‘‘ Those 
who have had such experiences are people like ourselves. 
Why should it not be possible for us to have equally remark- 
able experiences ?” That is, we read a story of this kind as 
if it were an example to be followed. Ido not say, that that 
has no importance for us. Not for nothing has Russell’s 
book such a wide circulation, and received such an enthusi- 
astic reception from hundreds of people. People of all 
periods have been only too ready to give their devotion to 
examples of this kind, and struggle to imitate them. There 


1 The objection which I have answered here has been raised against me, at this 
very conference, by active members of the Oxford Movement. But I must 
emphasise the fact, that the really judicious leaders of the Group Movement, 
like my friend Prof. Emil Brunner in Ztrich, have no objections to raise against 
my arguments on this score, but will be entirely in agreement with them. 
Everything depends on the Group Movement’s recognising and overcoming 
the danger which here threatens it. Books like those of Russell contain this 
danger. Where can we find in Russell any clear indication, that God speaks 
to us in His Word and only in His Word ? _ Instead of ending in an enthusiastic 
reference to Frank Buchmann, all the stories in For Sinners Only ought to end 
in a grateful and complete reference to God’s Word in Holy Scripture. Then 
the matter would be in order. We are indebted to the Oxford Movement for 
its real and important stimulus, and would like what we say to be regarded, not 
as a rejection of its ideas, but as a desire for cooperation in the common aim. 
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is only one danger : that in the attempt to have similar 
experiences of our own, we may be disappointed. We do not 
always succeed in getting “guidance” according to the 
example which we have admired. We strive to have this 
experience ; we exaggerate it in our imagination ; but in the 
end, if we are sincere, we perceive that we cannot attain to it. 
I know of more than one person who has experienced this 
with Russell’s book. The Bible calls this procedure of 
following such models in religious life “adhesion to the letter 
of the law”. This means, these stories about guidance are 
placed before us like absolute laws. But a law of this kind 
leads us, where we try to carry it out in practice, ever back 
to the point where we have to abandon it. We feel that we 
are not capable, not privileged, that we must stand outside 
and remain outside. But it is quite different when we read 
stories about guidance in the Bible. We hope it will not occur 
to anyone who reads the story of Philip and the Ethiopian 
eunuch, that he must experience exactly the same thing as 
Philip did. What we read there is a unique story. It is 
totally different from anything that we experience. In 
contrast to the stories about conversion related by Russell, 
if | read the Bible properly I shall not regard it as a code of 
rules. I read the Bible and I know : “ That is not a‘ rule’ 
for me, but a Revelation of Jesus Christ ”. The story which 
I read in the Bible is a part of the Revelation of the Saviour. 
In reading it I experience something. I experience the fact 
that God says to me in this Bible passage : “See, here I, 
God, came down to my people. So lam with you now. In 
this way I found my Church. In this way I call my Apostles. 
In this way I call thee too now, through the witness of my 
action with Philip and the eunuch”. This means that 
I, a child of the 20th century, never under any circumstances 
experience anything equal to the experience of the Apostle. 


But I experience something through this story; that Jesus 


Christ has sent His Apostles into the world and charged them 
with His word. In hearing this story, I realise that I stand 
on a different plane from the Apostles and Prophets, whose 
experiences are related in the Bible. They are far removed 
from me. And when I realise it, Jesus Christ Himself has 
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spoken to me through His Apostles and Prophets saying : 
“Behold, I am with you always, even to the end of the 
world ” (Matt. 28, 20). And by letting the Bible speak to 
me, not as a code of law, but as a word of grace, I myself 
come into the hand of Jesus Christ my Lord. And this is the 
beginning of His guidance in my own, everyday life. Martin 
Luther has expressed this in the following way : that he 
recognised God’s Word in Holy Scripture, in contrast to all 
human words and experiences, however pious, as a verbum 
alienum, i.e. a “ totally different word ”. By this he wished 
to express the same idea as we did, when we spoke of he 
great and enduring “ otherness ” of God’s Word. Thus God’s 
Word, this verbum alienum, is and remains the Word with 
which He guides me. 


Guidance means : my whole life receives a new light from 
the Bible. It is the light of that joyful Gospel message, 
of which we have spoken at the beginning. My loneliness is 
atanend. I have found my Lord, no, my Lord has found me 
(Luke 15). It may be, that I then have very clear experiences. 
But the light of the Gospel illumines the whole life. And so 
I do not need to be always seeking special experiences of 
guidance. True guidance will show itself in the very fact, 
that I know myself to be guided, even when I have no special 
experiences. We know the hymn: “ Take then my hands and 
guide me ”. There is one passage in it: ‘‘ Even if I feel nothing 
of Thy power, Thou leadest me to the goal, through the 
night ”. Yes, even without experiences, even when I feel 
nothing of God’s power, even in the night of poor, lonely 
stretches of my life, 1 am guided. Everything depends on 
our preserving this faith and defending it to the utmost. 


2. Further we venture to say : The truth, that I am 
guided by God, is in the exclusive sense a truth of faith. This 
sentence only emphasises more strongly the fact, that we can 
only speak of guidance in connection with the Word of God. 
Faith means, that I know something, see something, which 
I cannot see or know by myself, on my own experience, I 
know and see it simply and solely because God’s Word has 
been spoken to me. So faith means, clearly expressed : 
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letting God’s Word say something to us, which could not be 
said to us in any other way. The truth that I am led by God 
is, however, a truth which can only come to me through 
faith. 

1 will give an example. A man is ill. But he recovers 
from his illness. And now he says : “ God has healed me : 
I have experienced His guidance ”. It is true that God heals 
all our diseases (Ps. 103, 3). It is true, even today. But if we 
say, “ I have experienced that! ”, itis not quite exact. The only 
experience we have had is that of recovering from a severe 
illness. But that it is God’s hand which cured me, that I 
have not experienced — I have believed it. And how can I 
“believe ” my cure to have been the guidance of God ? 
Because from the Bible, from the message of God’s Word, 
I know all about this hand of God, which guides and leads 
us in every detail of our lives. Now, by reason of the Bible 
message, by reason of the Word of God, I am able to see God’s 
merciful hand in everything that happens. “He leadeth 
me in the paths of righteousness for His name’s sake ” 
(Ps. 23, 3). “He redeemeth my life from destruction ” 
(Ps. 103, 4). But I call this faith — this perception of God’s 
hand, because my whole life moves in response to the hght 
of His Word. But faith in this sense is not something, which 
I add on afterwards to my experiences. That would be a 
purely arbitrary affair, if I were to point to my experiences 
as something of my own. But it is like this : God leads me. 
He has always led me, long before I saw and understood it. 
And through faith my eyes are opened. Through 
faith I perceive what I really did not know apart 
from faith : in Jesus Christ God has taken me into His hands. 
So when we say that guidance is a matter of faith, we mean 
thereby, that guidance is not a matter of human art or craft, 
and that moreover guidance is not something that is reserved 
only for a few chosen and specially gifted people. No one 
must think : “ That is nothing for me; I am a child of this 
world, I am not one of the pious ; what should I know about 
guidance in my life?” Faith is not granted to specially 
gifted, pious people ; faith is the great possibility which God 
gives to all of us, by having His Word preached to us through 
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His Church. “God will have all men to be saved, and to 
come unto the knowledge of the truth ” (I. Tim. 2, 4). It is 
certainly a miracle, when a man achieves faith. But in this 
miracle of God’s mercy, God wishes to initiate us, through 
His word. In reading about conversions, one so often has 
the impression, that a special technique or method or secret 
talent must be necessary, to give us faith. But that is not 
true. Faith is the open door, through which we are all 
called to enter, whoever and wherever we may be! 


3. We continue by emphasising a certain word : the 
truth that I am led by God must be understood, so that all 
the stress falls on the word God, i.e. a recognition of my being 
guided means a recognition of what God wills and does. 
I understand God a little better, in a rather more living way, 
a little more strongly, when I come to recognise that I am 
led by Him. It is not I, not my experience which is essential 
and important : it is Ged Who is important. Not that J am 
led, but that I am led by God — that is the essential point ! 

It is typical of all real guidance, that it is a question 
entirely of God’s Kingdom and God’s cause. When God 
leads us men — and He does lead us — as we know from 
His word — He has a purpose in so doing, a plan. He would 
like to advance His work and His Kingdom among us. It 
is really a continuation of what began among us through 
Christ’s life on earth. Jesus Christ would lke to speak to 
us — that is the final meaning of all guidance — 
and to all men about the day of His future. We may say 
there is a missionary purpose in all guidance — a missionary 
purpose on God’s part! In guidance God acts with the 
intention of taking men into His hands, and that always 
means, into His service! Clearly expressed : it is not on our 
account, not in order that we may boast about our experiences 
of guidance, but for His sake, so that He may become great 
and mighty among us — that is the purpose of all God’s 
guidance. Let us think of the example of the sick man, who 
was healed. The important fact is not, that a sick man can 
use his limbs again and go his way sane and sound ; but that 
he has come to understand and love God in a new way. All 
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the Bible stories about salvation, which are really stories 
about God’s merciful guidance, are to be understood in this 
way. And if we say, that God initiates us through His Word, 
it is this action of His towards us which stands at the centre 
of all our experiences of guidance. Not so much experiences 
which we make with the Bible, but rather experiences which 
the Bible makes with us, events which bear witness of the 
continuance of the triumph of God’s Word on earth. Through 
the power of the Word fresh people are always coming into 
God’s power. Their sins are forgiven, their sicknesses are 
healed, because their eyes have been opened to the power and 
victory of God’s Word. In stories about conversions, both 
old and new, one constantly has the impression that man, 
the pious man, stands in the centre of the picture. In the 
Bible the position is reversed : there man is small and God is 
great. And that is the meaning of true guidance. 


4. The last point. The truth that I am led by God 
must now, finally, be understood in the sense, that J am led 
by God. But this only in the Holy Spirit! We have just 
said, that it is not our ego and its experiences and perceptions 
which are important in guidance ; it is God Who is important, 
and His cause and His Kingdom want to find expression in 
guidance. We have said, it is not a question of my under- 
standing God and coming under His guidance ; the emphasis 
is, that I experience God, that I come under Goda’s guidance ; 
that is the whole point. But now I:say, finally: it is also a 
question of my experience and recognition of God! It is a 
question of the mere man coming under the guidance of God. 
That is the miracle, the secret of all guidance ; that it pleases 
God to have pity on me. That I am not too insignificant 
to be taken into His service. I myself, body and soul, may 
belong to my Saviour Christ. In the question of guidance, 
I have a share with my life and my experience. I am guided, 
to the very end! But — only through the Holy Spirit. 

A few words on this. To be led by God means, to live 
one’s whole life under His guidance. I live my life, which 
consists of a thousand little accidents and events of my daily 
routine — from the great anxieties about my career and my 
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health, down to the smallest annoyances and details, like the 
loss of a key. And in my life, there now appears the glory of 
an entirely different way — the way of God. In the thousand 
little details of my life it is revealed to me — by God’s Word 
— that I am being led from day to day, to the very end. 
This means, that I cannot really speak of guidance in general, 
but only of concrete guidance, by saying : “ Today such and 
such happened to me, I met so-and-so and it turned out well ; 
I have got over some perplexity, small or great ; I have been 
in some danger and have been preserved ; and I can under- 
stand all that through faith as guidance by the hand of God. 
In how many difficulties has the gracious Lord covered me 
with His wings”. Or, to say the greatest thing of all : 
Here I went astray, I have sinned a thousand times from my 
childhood until now, in breaking God’s holy commandments, 
in evil thoughts, habits, words and actions — and it has 
not been counted against me, and I may go on living and 
know, that in spite of everything my life is brought into 
order ever anew by the forgiveness of sins : that is guidance! 
And finally, I have suffered, I have had to pass through deep 
waters; much that I loved has been taken from me — 
nevertheless I know that I am in His hands, that God loves 
me. The secret of this knowledge lies in the fact that I, 
the human sinner, can really know that God is taking care of 
me. So that I can say, in a certain situation : God dealt with 
me in such and such a way. That is a fact. But it cannot 
be attained through any sort of spiritual technique. Guid- 
ance is not a sudden idea, which comes to us in moments of 
trance, when I am let into God’s secrets by a sort of clair- 
voyance. Guidance is a miracle, performed not by my 
spirit but by the Holy Spirit of God. It definitely happens 
to me when Christ comes to me through the Scriptures, and 
in faith Iam made His. It must be a miracle of God, to have 
this sense of guidance, because I can never deduce it, prove 
it or even understand it. Humanly speaking it is folly, if 
I say : “ In this or this case, I was led by the hand of God ”. 
It can always be humanly explained in a different way. 
There are a hundred human reasons against it. I can only 
say it if I have the defencelessness of faith, and if my faith 
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is firm. This divine folly comes to light most strongly, in 
my confidence with regard to death : that even in my last hour 
I shall be in the hands of One, Who will lead me even through 
that dark valley. How can I give reasons for this con- 
fidence, or understand it ? And yet, if we are to talk about 
guidance at all, it must be just where the way is quite dark and 
the gate narrow. 

In theological language one would have to say, that 
guidance is a purely eschatological fact. It is God’s presence 
on this side of the grave, here in the midst of sin, pain and 
death. And because guidance is true only from the transcen- 
dental side, it always remains something veiled and hidden. | 
It indicates something beyond. We can only assent to it in 
faith, not by seeing it. Woe unto him, who would say more ! 
But in faith we are guided, guided to the very end, guided 
through sin, pain and death, by the hand of God. And if 
we should ask : “ How do I know that ? ” then the answer 
must be : “ Not because I have experienced it, but because 
God’s word promises it to me, and I accept this promise in 
faith ”. 

Finally, there is a great challenge for us in the word 
“ guidance ”; the challenge to listen to the Word of God, as 
it tells us that we are in His hands, through the Holy Spirit 
and through faith. We can only emphasise this point : 
that we actually must go to the Bible! And this must 
be done in such a way that we bring the whole of our poor, 
needy life to it. And so the light of God’s Word will flood 
into my life, so that I shall know myself to be guided by God. 
We must turn to the Bible, and look again at the 23rd Psalm. 
And we must let the written word speak to us, as a word 
which is addressed to our own lives. And then we must 
“act” on this Word. That means, we must let the Word 
take us and guide us. Let us think once more of the great 
vis-a-vis, and let us remember to lift up our eyes unto the 
hills, from whence cometh our help. To be made captive by 
the Word, carried, reprimanded and reproved, but also 
strengthened and made joyful by it, and thus go on one’s 
way — that is guidance. That is how the man lives, who is 
guided by God. 
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The Biblical Conception of “ Guidance” 


Hanns LILJE 
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Although the expression “ guidance ” is not found in the 
Bible, guidance itself is familiar enough in Scripture : Only 
it must be pointed out, that the biblical conception of guidance 
differs in essential points from what we mean today by this 
expression. It is important to work out this difference, 
because it helps us to adjust our thoughts on “ guidance ” 
to what is said in the Bible. 

Even the Old Testament has a good deal to say about 
what we would today call “ guidance ”. Guidance certainly 
found its classical expression in the lives of the prophets : 
We can only regret, that the one-sided attitude of the Old 
Testament (religious-historical and_ religious-psychological) 
has greatly hindered us from perceiving the essential factor. 
Judged from an external point of view, with an objective 
scale of values, the prophetism of the Bible cannot be dis- 
tinguished from the rich background of the other religions in 
the Near Hast. And the Near East at that epoch was swarm- 
ing with ecstasy and magic, miracle-workers and seers of all 
kinds. Anyone who regards the Old Testament prophets 
from the standpoint of religious history will have difficulty 
in dissociating them from their surroundings. The signifi- 
cance of the prophets can only be understood if one regards 
them as mouth-pieces of the divine revelation. Other events 
in man’s life become insignificant in face of the overwhelming 
fact that here God Himself spoke and acted. At any rate 
that is the immediate explanation given by the prophets 
themselves. And here we come face to face with the first 
conception of “ guidance ” found in the Bible; “ guidance ” 
in its original, classical sense. 

Without this original classical conception of guidance, 
prophetism cannot be understood at all. For there is not one 
single story about vocation, nor one single prophetic action 
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or saying of any importance, in which emphasis is not laid 
from the very beginning on the authority and guidance of 
God. This guidance comes to the prophets as a command. 
“ And the Word of the Lord came unto ” : that is the classical 
phrase on which every prophetic summons, action or utter- 
ance is based. 


We will try to make this fact clearer by giving a few 
examples, showing that guidance in the above sense exists 
throughout the Old Testament. 


The first manifestation of guidance was in Moses — gui- 
dance in its classical perfection, of which we find wonderful 
descriptions in the Old Testament!. Above all we have here, 
what will later be regarded as the criterion of “ guidance ” 
in the biblical sense : in the biblical accounts Moses, as a 
matter of course, lays the responsibility for every decisive 
action on a “ Word” from God. Emphasis is laid on the 
essential feature of all prophecy : the prophet does not act on 
his own initiative, but solely as the deputy of God. The proph- 
et is nothing, so long as he stands alone and depends on 
his own religious gifts : his actions are not prompted by 
creative, pious intuition, but solely by the command of God. 
He is not a “creative ” man but an obedient man. This 
close dependence on God’s guidance is brought out very 
clearly in the accounts of Moses. There is something which 
distinguishes Moses from the very beginning from the rest 
of the prophets. “But the Lord spake with Moses face to 
face, as a man speaks with his friend ” (Ex. 33, 11). Moses 
is thereby raised above the level of the mere prophets; he 
is in a special sense a canonical bearer of God’s revelation. 
And, as is frequently proved in the history of Old Testament 
prophetism, it here becomes quite clear, that this form of 
divine guidance cannot simply be imitated at will. It is 
unique, because the message which it delivers is unique. 


™ ] do not know whether I need explain, that in this connection Moses is 
regarded simply as a historical personage. In the light of modern research, the 
historical existence of Moses is indubitably proved, however much we may 
doubt the historical accuracy of the details of his life described in the Bible. 
But anyone acquainted with Old Testament research is struck by the light which 
the accounts about Moses throw on the classical features of prophetism. 
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God’s direct Word to His servant, this direct intercourse 
between God and Moses, are expressions of His revelation. 

This impression is strengthened, if we trace this character- 
istic through the later stages of prophecy. It becomes 
increasingly evident, that the prophets, who can only act 
after receiving a special message from God, are nothing but 
the instruments of His eternal will and bearers of His eternal 
revelation. This becomes clear, from the fact that the 
prophets never undertake any action whatsoever, without 
having recourse to God’s special authority, a_ special 
“Rauung ” of Jehovah. But at the same time, this raises 
them once and for all above the rest of the children of Israel. 
The prophets are not “led” like all the others; they are 
specially guided, in an unrepeatable and inimitable way. 
And — which is the clearest sign of the uniqueness of pro- 
phetic “guidance ” — the fact that they are guided by 
the Word of God nearly always brings them into direct 
opposition to their environment, even with the pious people 
of their time. Their message is by no means always the fulfil- 
ment of man’s religious longings ; often enough — and just 
- in the essential and decisive points — it is rather a condem- 
nation of conventional “piety”. That is prophetic “ gui- 
dance” from the standpoint of the prophets’ message. On 
the other hand, from the personal standpoint, prophetic 
“ guidance ” is characterised by one feature ; found in all the 
prophets without exception — the only thing, except their 
canonical value, which is of any significance : their obedience. 
Guidance demands nothing but obedience. There is no other 
external or spiritual requirement for guidance. - 

Side by side with this feature of classical prophetism, we 
find another feature of no less importance. When classical 
prophetism had practically died out, there came the period 
of piety after the Captivity. This was the period of the 
awakening of individual piety. The great utterances of the 
early prophets no longer met the needs of the hour; it was a 
riper age, which looked for other sources of religious know- 
ledge. Thus individual piety — from the standpoint of religious 
history — appeared as the leading form in the later history of 
Israel. Nevertheless it did not develop into mere subject- 
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ivism, as far as we can see from the Old Testament account. 
On the contrary : in all sincerity it did the only thing that late 
and spiritually impoverished epochs can do : it held on, with 
loyalty and devotion, to what it possessed — to the written 
“Word ”; to the Thora, to the commandment of God which 
quickens the soul of the pious, to the words of the prophets 
handed down to them from the great centuries before the 
Captivity. The religious greatness of the Children of Israel 
after the Captivity lies in this fact : that, when the great 
sources of prophetic religion seemed exhausted, they did not 
follow the example of the surrounding nations by taking the 
easy course of religious Mantik and ecstasy, but that they held 
fast to the Word which had been given to them, in spite of 
their spiritual poverty, with unswerving loyalty. At that 
time, it is true, orthodoxy introduced that literal inter- 
pretation of the Word which led to its becoming rigid and 
finally resulted in Rabbinism. But all that cannot prevent 
the fact, that the Children of Israel did remain loyal to the 
Word, which God had laid upon them in the past. 

And now, strangely enough, people began to understand 
the meaning of personal guidance. The Psalms of the post- 
Captivity period show this with special clearness. The 
chief feature of this guidance is certainly its close association 
with the “Word”. And here it is always the verbum 
exlternum which is meant. It is clearly differentiated from 
any form of “inner voice ” and any ecstatic vision. And 
so we have here some of the most wonderful passages in the 
Bible : those countless Psalms, where the pious psalmist 
consoles himself with the guidance of God. Among the 
many examples which could be given, Psalm 119 is especially 
striking ; in ever-new expressions it tells the secret of a life, 
which finds the. key to guidance in the Word of God. In 
prayer and supplication one refrain is constantly repeated : 
God’s Word guides me, the Commandment of the Lord 
makes my ways clear and sure. It is the certainty expressed 
nearly two thousand years later by Luther in his chief 
work : De servo arbiirio: “ Vita enim sine verbo incerta est et 
obscura ” — without the Word life is dark and uneertain. 
Note that the community of believers, centuries later, took 
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these very passages of Holy Scripture as the most direct 
impetus for its own piety. On this part of the Old Testament 
tradition there lies the reward for loyalty. 

There is a third line in the Old Testament, which has often 
been of decisive importance in the history of piety : the great 
representatives of a holy individualism, from the prayers 
of Jeremiah (who has been called “ the revealer of the human 
soul”), through the glorious poems of the Deuterojesaja, 
_ down to the deep mysteries of the Book of Job. But here 
also “ guidance ” is not understood in any subjective sense, 
however seriously the individual and his importance in the 
eyes of God may be emphasised. But it is the conviction 
that God acls through the leadings of my life. It is this 
concrete guidance which tears me away from my sceptical 
way of life, and makes me realise the wonderful coherence in 
God’s planning of history. This is clearest in Deuterojesaja — 
every experience of the individual is the will of God ; on the 
contrary, his personal experience is intended to reveal to him 
the wonderful guidance of God, which has moulded the destiny 
of His people through the centuries until Kyros. The power- 
ful object-lesson of history is intended to teach man, that 
national and individual destinies are in the hand of an 
almighty Governor — God who created the stars and who has 
governed the nations for centuries, will not grow weary nor 
faint ; He can also guide the way of Israel and the way of the 
individual (Isaiah, 40, 25, etc.). The Book of Job brings 
another point of view. Starting from the difficult questions 
of guidance in the life of an individual, to whom external 
happiness has been denied, it leads one’s thoughts towards the 
secrets of divine guidance in the world as a whole. And 
so the individual life, through God’s guidance, suddenly 
assumes vast significance : it is set free from all individualistic 
ambitions and it learns to look at God — the mighty, omni- 
potent Lord. Here, more clearly than anywhere else in the 
Old Testament, the weak interpretation which makes God 
the servant of the spiritual doubts, desires, and wishes of 
men, is absolutely excluded. 

To a certain extent the New Testament attitude towards 
“guidance ” is only a continuation of that of the Old Testa- 
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ment. In the New Testament also we find the idea, that 
guidance is classical and unrepeatable. It is the canonical 
conception connected with the Apostles. Nearly everything 
that I have said about the prophets is equally true of the 
Apostles. 

The classical example of guidance, in the New Testament 
sense, is the Acts of the Apostles. In fact, it is impossible 
to understand anything about the Early Christian Church, 
without first understanding the special guidance of God. 
The events in Samaria, the spreading of the gospel beyond 
Jerusalem, the first real missionary journey undertaken by Paul, 
finally the successful move from Asia into Europe — all this 
is described, in every detail, as the outcome of concrete 
direction and “guidance ” from God. Here guidance has 
assumed a form peculiar to the New Testament. One need 
only read the numerous passages (Acts 8, 26-9; especially 
10, 13-2; 16-6) in order to recognize the parallels in the Old 
Testament prophets and their definite guidance by God. 
Consequently the same thing is true of the Apostles as of 
the prophets : their “ guidance ” is canonical — it is unique 
guidance by the Spirit of God for a unique purpose and a 
unique mission. Hence the guidance of the Apostles is just 
as unrepeatable and unique as that of the prophets. It is 
mere sentimentalism if one overlooks the fact, that God 
guided them in a special way, for the sake of His revelation. 
Neither must we overlook in this regard the fact, that the age 
of the Apostles is a model for Church history. Everywhere 
where churches are founded today ; where we have to work at 
spreading the gospel among the congregation, in fact every- 
where where the missionary task is going on — we must 
remember the example of the Apostles. Church history 
confirms the fact, that within the Church of Christ intellectual 
planning and intellectual strategy always have to give place to 
the clear, authoritative guidance of God’s. Spirit. Only to 
its own detriment can the Church neglect to follow this 
guidance. 

The second line in the conception of guidance, found in the 
Old Testament, comes up again in the New. It is connected 
with everything which, in the New Testament, tends to raise 
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the individual. We have badly misunderstood the Bible if 
we act as if the Christian religion demanded the absolute 
sacrifice of our Ego. On the contrary; the biblical con- 
ception of man goes far deeper than the humanistic con- 
ception of personality. It follows the conviction of Paul : 
“By the grace of God, I am what I am” (I. Cor. 15, 10). 
Because God has spoken to me, my whole personality assumes 
an eternal significance, which determines the course of my life 
for all time, whether in anger or in mercy. 

It is with this biblical conception of personality that the 
individual conception of guidance (contained in the New 
Testament) is connected. And this connection gives it quite 
special characteristics. Above all, it is unmistakably linked 
up with God. The New Testament conception of guidance 
is even freer than the Old Testament from any human, 
subjective elements. The essence of this description can best 
be expressed by the verse in the Epistle : “ The Lord knoweth 
them that are His” (II. Tim. 2, 19). This verse is usually 
interpreted : that the fact of guidance, here expressed, must 
mean that God’s attitude is always friendly, in all circum- 
stances. But if we take this verse in connection with its 
context, we see that its main characteristic is, that God is 
considered as a judge. He knoweth His own; hence the 
disobedient and the unbelievers cannot deceive Him. On 
the other hand — and this is the decisive point — the obedient 
and the believers cannot escape His glance, fixed searchingly 
upon them. Divine guidance is to be understood in this 
direct sense. Guidance in the New Testament is also an 
expression of the fact, that God leads us along the way of 
His commandments. In the New Testament also man’s 
attitude towards God’s guidance can only be one of trustful 
obedience. 

In the passages which speak of the promise of the Holy 
Spirit, there is also another motive : the Holy Spirit will 
indeed guide us to truth. Hence arises that struggle for 
biblical truth, which is one of the chief characteristics of the 
classical periods of Church history. It is not a guidance 
which is restricted to moral life ; it is certainly not a guidance 
which can be dragged into the great moral dispute, with which 
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men have weakened biblical truth for the last century. 
Guidance is impossible without prayer for the Holy Spirit, 
which shall lead us in all truth. It is just here that the 
contradiction of a merely utilitarian conception of guidance 
becomes especially clear — however pious the utilitarianism ! 

Finally, regarding the biblical conception of guidance as a 
whole, one is struck by its denial of all emotionalism or even 
individualism. There may be a conception of “ guidance ” 
which makes guidance the culminating point of a private cult 
of pious “ personality ”. This is always dangerously near to 
emotionalism. Or there may be a reformatory conception 
of guidance, which is only a continuation of the biblical line, 
and which finds its clearest expression in Paul’s formula : 
trustful obedience. This attitude is as far removed from 
_ emotionalism as it is from that cold, paralysed, dead con- 
ventional piety, which knows nothing of real guidance by the 
Holy Spirit in daily life. 

Through prayer and faith in the power of the Holy Spirit ; 
through searching the scriptures; through its great and 
sacred passages ; through daily obedience to God’s guidance 
in our lives — that is the way which keeps us, on the one hand 
from sentimental emotionalism, on the other from sceptical 
materialism, and which leads us to trustful obedience — this 
is the only way in which we can share in the life which 
God is ready to grant us. 


Guidance and Reformation 


Cc. M. SLOTEMAKER DE BRUINE 


For Western Christianity the Reformation is still the 
historical juncture where the struggle for the way into which 
God guides has been fought to death. Hence the connection 
of the ideas of guidance and Reformation is far from arbi- 
trary ; on the contrary, it is essential. 

But for the very reason that it is so essential, I will not 
draw the attention to the ways in which various individuals 
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or groups within the Churches of the Reformation experienced 
spiritual guidance in their lives, but rather ask, how the 
Reformation itself was the issue of a struggle for the guidance 
of God, so fundamental and so far-reaching, that our world 
is still determined by it. 

Properly speaking it is not possible to deal with this 
problem as something well worth noticing, but soon to be 
dismissed after the drawing of a couple of conclusions. 

It is in this very historical juncture of the Reformation 
that it becomes clear, there is something concerned that will 
present itself again and again, and that can never be settled 
by referring to a decision taken in the past. The Refor- 
mation means a profound rupture in the life of mankind, even 
of the present time, as far as their attitude to life is influenced 
by Christianity. It is a favourable sign that this matter is 
considered less and less as something settled in history, but 
that it is realised that the conclusions of the Reformation are 
to be reached anew in our own time in new responsibility. 
Thus the problem of guidance in the Reformatory sense has 
become urgent again. 

For it is. not incorrect to describe the movement of the 
renewal of the Church in Western Europe of the 16th century 
as a demand for spiritual guidance in grand style. The 
Church of the Middle Ages had suppressed this demand 
systematically, and had so established an inner uncertainty 
which was becoming unbearable for an increasing number of 
people. This came to mean, that God had to be re-discovered, 
and Christ, and the Holy Ghost, the Gospel and the Revel- 
ation. This reverses everything; it becomes a requisitory 
against tradition. Reformation is the outburst of man, who 
is pushed on to the last question and will no longer suffer him- 
self to be pacified. This accounts for the biting pungency of 
the controversy of those days, the harsh judgments and 
imprecations on either side; idolatry, anti-Christ, a false 
religion. This is not only owing to the uncouth tone of that 
time, when people were not slow to fling words like “ dog ” and 
“satan ” in each other’s face. It was a matter of bitter 
earnest, where life and death and eternity were at stake. 
Luther says of the days when he was in the monastery : 
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‘* those were the times of blindness, when we did not know a 
single word from God.” On one side was clerical hierarchy, 
cursing this headstrong disobedience of Luther and _ his 
followers for God’s sake; on the other side were Luther and 
his men and their, “ Here we are, there is no other way for 
us ” arising from depths where human doubts are lost in the 
serenity of the Spirit, assuring it must be thus and not other- 
wise. Many of their contemporaries, and also people of later 
generations up to the present, have gratefully assented to this. 
Many others, both in their own time and afterwards, as 
passionately denied, or more sceptically doubted it. They 
saw in the proceedings of the Reformers satanic powers at 
work, or at least human errors and wickedness. The 
“ Anathema ” of the Council of Trent, the wise reserve of 
Erasmus, who preferred writing satires to “ paying with his 
person ”, testify against the assurance of the Reformers, that 
they were right. Likewise the impetuous spirit of the 
spiritualists puts them in the wrong. Moreover the con- 
sequences of the disruption of the Christian Church have not 
been entirely salutary, even afterwards. 

The assurance with which Luther and Calvin, and with 
them thousands of men and women, who during the 16th cen- 
tury in the sight of stake and rack avowed their evangelical 
confession and thus bore witness that their way was God’s 
way for them, carries us very acutely into the problem of the 
guidance of God, both in history and in individual life. It 
may be added, that seldom was a great movement so clearly 
realised and so deeply felt by thousands in various countries, 
as was the Reformation, especially in its first period. There 
was much simple martyrdom. The atmosphere was fraught 
with the word : “ We should obey God more than man ”. 
How great was the issue in that struggle for truth and obedi- 
ence may appear from the various aspects under which the 
Reformation has been described, religious, social, political. 
It meant no less than the finishing-stroke to the medieval 
Christian way of life. The Reformers themselves were 
aware of this. They knew themselves to be the issue of 
great intentions. They did not remain lookers-on, as 
Erasmus was after all, who fled from the monastery without 
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really conquering it, and who did not sustain the rigorous 
discipline of the Collége de Montaigne in Paris, whereas Calvin 
remained there a few years afterwards, so long as his training 
required. In this way the more-than-personal guidance in 
grand style and the personal guidance of the Reformers are 
closely related. 


* 
* * 


I had.no opportunity to ascertain what meaning the idea 
of the guidance of God had for the Reformers in the greater 
and smaller decisions of everyday life. Their writings place 
little emphasis on it. It cannot be on account of their 
interest being of a merely theoretically theological nature, 
that the question of practical manner of life and the practice 
of a life with God remained in the background. Both Luther 
and Calvin were pious, practical men, and their only aim was 
to serve God obediently from day to day. One might rather 
say, that they both realised the practice of a life in faith much 
more intensely and more unrestrainedly than the Church of 
their day taught, and that therefore they had continually 
to go to the root of things. To be led by the Spirit of God is 
a matter of such fundamental definiteness, that they spent the 
whole of their lives laying bare its foundations. By a few 
examples I therefore want to point out the guidance which 
the Reformers received in their deeper decisions of life. 

In 1505 the twenty-two year old student, Martin Luther, 
by that time already a Magister Filosofiae, fled from Erfurt 
to the monastery under constraint of a vow made in mortal 
terror. ‘‘ Through a frightening from heaven, I was called ; 
not voluntarily, not of my own account did I become a monk ; 
even less in order to have an easy, comfortable life, but in 
fear, in anguish of sudden death, I made a vow, wrung from 
me, extorted by distress.” 

An outward event, a flash of lightning striking close beside 
him, drove Luther in a direction which was obvious in the 
Church of the Middle Ages. So a monastery became the 
place where Luther was to live through his great crisis; 
he was guided into that medizval way of salvation which 
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led through the utter strain of self-perfection : body and 
mind Luther has become the issue in the problem whether 
this was the right way or not. 

Thus through lightning and a medieval doctrine of sal- 
vation, Luther was guided into ways that would conduct 
further. The word that had emerged from all this most 
emphatically was “ wrath ”. So he entered the monastery 
in search of a merciful God. In order to find this, the 
foundations of the existent Church had to be sapped, and 
this does not come about without reversing man’s own life. 
A Church is not reformed by professing new ideas. 

“ Blessed is the man who is frightened ”, Luther wrote in 
a letter to Spalatinus. Also this real; deep frightening is a 
work of God, though Luther prefers to call it God’s “ alien in 
proper work ” (Jer. 28, 21), God’s proper work being to con- 


- sole through His grace. “The Lord humbles and frightens 


us through the law and through the realisation of our sins, 
so that we appear to others and to ourselves insignificant, 
foolish and wicked — indeed we really are so; if we realise 
and admit that we have no form nor beauty, but live hidden 
in God, i.e. in complete trust in His mercy, and recognise 
ourselves in death and hell according to the Words of the 
Apostle : ‘ As sorrowful, yet always rejoicing ; as dying, and 
behold, we live’, and that is what Jeremiah calls “ God’s 
alien work ”; for His work must be fulfilled through 


us, ie. ‘‘ He humbles us and brings us to despair, in order 
to raise us up again through His mercy by bringing us 
hope.” 


It is difficult to realise what sort of times those were, when 
Western Europe, as far as it allowed itself to be affected, was 
conducted into an existential despair from which there was 
no remedy but Christ. Two symbols of Christ recur fre- 
quently in Luther’s works : “ He is the covering of our shame, 
our sin, and He is like the mother-hen sheltering us under her 
wings ”. Luther has exerted himself to clear the way for 
this truth. During a dispute at Heidelberg one of the 
professors exclaimed : “If country-people should hear this, 
they would stone you to death!” Not only country- 
people! Reduced to its most general formula, this proceeding 
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implies, that man and his activity is denied every right, 
that all glory be given to God. 

In the monastery Luther was guided to this through 
the rigorous school of self-redemption and its failure, and 
through persistent reading of St. Paul and the Psalms. This 
became a revelation to Luther. Christ freed himself from 
the ban of the “law ” and resumed his Saviour’s work. In 
a letter to Staupitz Luther owned that the true meaning of 
the mercy of God in Christ bad come home to him in reflecting 
on the word “ penitence ”. At first it was for him the bitter- 
est word in the Bible — compulsory love to God; then he 
began to realise that it meant so muchas “ breathe the mercy 
of God ”. 

This whole process may be described as being guided to 
the risk of trusting faith only. “ The righteous shall live by 
faith ”; Luther changed it into, “ sola fide ” (by faith only), 
a freedom of a man who had burnt his boats, and is now free ; 
before him the open, behind him the narrow gorge. 


* 
* * 


During the very years that Luther was living in the 
monastery, Ulrich Zwingli, late schoolmaster, was working 
as a village priest at Glarus in Switzerland, and was 
finding out that his parishioners got little profit from scholastic 
wisdom. From 1516 on in his new parish of Einsiedeln he 
began to preach “the Gospel of Christ ”, plainly and gave 
the advice to Diebald van Geroldzegg : “ He should devote 
himself to reading Hieronymus ”, adding the significant 
words : “ If God will, it will soon happen that neither 
Hieronymus nor any other works will be much read by 
Christians ; but the only authority will be Holy Scripture ”. 

In 1523 Zwingli, the robust national educator and pastor, 
wrote to a friend : “ You complain that you have wasted 
your own time and ours in the idle discussions of the scholars. 
That is true, but you need not worry on our account. It 
was the outcome of the conditions of the time. But the fact 
that we regret it is a warning example to other noble minds, 
not to hold on longer than is prudent to that, of whichwe 
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have at last thankfully rid ourselves — unfortunately all too 
late! But such was God’s Will ”. 

So with Zwingli we likewise find singular observations of 
the great shifts and changes that are taking place, and the 
personal obedience to the call of them. This deprives the 
Reformation of all nervousness ; these men simply go the way 
shown to them. 


Five years after Zwingli began to preach the Gospel, the 
twelve-year-old Jean Calvin of Noyon in Picardy was pledged 
as a future priest to the Chappel of La Gésine, a quarter of a 
curate-living was transferred to him, and he received tonsure. 
Curious form of corruption in those days, when for many 
parents the Church was in the first place a body for insuring 
the future of their children. Though Calvin never performed 
the duties of a chorister, nor was ordained priest, this disposal 
which was made of him in his youth still gave acertain direction 
to his life : sooner or later he was to decide, whether he 
would serve the Church in its present state as a priest. He 
came to a decision as late as possible, after thirteen years, 
as a man who ripens slowly. But when he had to make up 
his mind at last, so much had happened that he was induced 
finally to give up relations with the Church. From this moment 
he became an exile from his Church and his country, in order 
to preach the demand of fundamental reform. Calvin’s 
life-work as a whole is under an absoluteness which points 
to the hidden firmness of God’s work, in which man simply 
has to perform obediently what he is shown to do. 

“ The renewal of the Church is a work of God, which is no 
more dependent: on human expectation and hope than the 
resurrection of the dead or any similar miracle.” Therefore 
the progress of this work is not to be expected of the will 
of man or the favour of the times ; but we must break through 
the midst of despair. God wills, that His Gospel shall be 
preached. This command we shall obey and go wherever it 
calls.” Thus Calvin wrote to Charles V. And when on 
April 25th 1564 he was mortally ill and rapidly wasting away, 
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he dictated his will to the notary of Geneva, beginning : 
“In the first place I thank God, that He took pity on me, 
His poor creature, and drew me from the abyss of idolatry in 
which I dwelt, bringing me into the light of His Gospel, and 
allowing me to share in the doctrine of salvation of which I 
was not worthy ; He even has extended His mercy and has 
borne me with all my faults and weaknesses by which I have 
deserved to be rejected a hundred thousand times. And not 
only this, but even more : He let His grace go so far as to 
employ me and my work for the furtherance and preaching of 
the truth of His Gospel. So I avow, that I will live and die 
in this faith and have no other hope and expectation than this, 
that He adopted me by grace on which my salvation rests ”. 


* 
x * 


In these three lives it is obvious, how the problems of the 
guidance of God cut deep into the existence of him who is 
concerned, his country, his religious community, yea, his 
generation. 

Zwingli is the man who was leader of his people, who had 
a hand in the politics of his country ; as an army chaplain he 
shared in the dangers of his confederates and in this capacity 
of responsible friend of the people he saw his original human- 
istic wisdom transformed into preaching of the Gospel. 
Luther’s tangent plane with the life of his age was above all 
religiously theological, and hence in principle related to the 
Church Universal; in this sphere the regeneration of the 
Church had to be fought out to its very foundations, and here 
Luther could become world-reformer. He was allowed to 
do this, however, as a genuine son of his own German people. 

The design of Calvin’s life-work is the most unnational ; 
he served the cause of Church-renewal as a French exile on 
Swiss ground, and obediently gave himself to Geneva. 

It must strike anyone how naturally their life-work comes 
to these three men. They are led on and used in the course, 
where they have been placed. Least natural might be 
called Luther’s sudden flight into the monastery, but when 
admitted there he simply fought the problems of his life in 
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full responsibility. The same thing may be said of the 
others. The principal question is not their being guided into 
some particular way, but the specific weight of the responsi- 
bility with which they passed through their time. This 
renders the guidance of God among the Reformers something 
wide and full and rich, something which does not cease to be 
alive and moving, but at the same time bears the character 
of inner necessity. We are in a clime of thought differing 
much from that of Zinzendorf, with his more impulsive gui- 
dance, or of Methodism. Luther and Calvin are like ploughs 
tugged through the earth. Thus they are guided through 
their age, and their age, together with them and in them, 
through the severe crisis of the Reformation. 


* 
* * 


A theory of guidance I have not been able to find, in the 
writings of the Reformers. I can only point to a few main 
outstanding features, among all that is said by them. When 
the Reformers try to form an idea of the Spirit to which they 
refer, it appears that they are apprehensive of nothing more 
than that man should annex this Holy Ghost. 

Calvin writes : “I simply confess what is the truth, that 
the Lord is continually helping those who are His and guiding 
them with His Spirit. That this Spirit is not a Spirit of 
error, of ignorance, of falsehood or of darkness; but a Spirit 
of sure revelation, wisdom truth and light, from which they 
may infallibly learn what is bestowed on them, that is : what 
is the hope of their calling and what the riches of the glory 
of the inheritance of God in the Saints ” (Eph. 1, 48). But 
since the faithful only receive the firstlings and a_ taste 
of that Spirit while they are in the flesh, nothing better 
remains for them than being aware of their weakness, to 
keep conscientiously within the bounds of the Word of God ; 
so that if their own feelings should lead them astray, they 
may not at once lose their way altogether, namely as far as 
they are deprived of that Spirit through whose instruction 
only the true can be known from the false. For all own with 
St. Paul (Phil. 3, 12) that “they have not yet attained to the 
mark ”. 
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Calvin is aiming his words at the Papal system with its 
usurpation of authority, making pretentions to perfect know- 
ledge. The same reasoning is directed against the other front 
of the “ Schwdrmgeister ”, who lay as bold a claim to the 
Spirit, though in licentiousness. Luther says : “ That is why 
I say, that one must be prudent and take care, not to boast 
about the Holy Spirit as defiantly and cheerfully as some 
arrogant, presumptuous Schwdrmgeister do” (Sermon on 
ACIS AZ wl) 

The words of Calvin set the bounds eschatologically : 
because the fulness has been promised, man must not anti- 
cipate, but remain unassumingly dependent on the Word. 
Luther also knows these eschatological bounds, placing 
emphasis on the fact, that we can never believe without the 
cross. 

The reserve which in this way the Reformers bring into 
their spiritual life is founded in their faith as dependent on 
Scripture. Calvin writes : “What our adversaries say, 
that the Church cannot err, refers to this, and they account 
for it in this way : that the Church, when it is guided by the 
Spirit of God, can go her way securely without the Word ; 
that wherever it goes, it can neither think nor speak any- 
thing, but it is true; that therefore when it states something 
beyond or beside the Word of God, this should be held for 
nothing but an established judgment from God. If we admit 
the first statement, that the Church cannot err in matters 
essential to salvation, it is our opinion, that this happens for 
this reason, that putting aside all its own wisdom, the Church 
allows itself to be taught by the Holy Spirit through the 
intermediary of the Word of God. Consequently this is the 
difference : they place the authority of the Church beyond the 
Word of God; but we want it to remain dependent on the 
Word and do not suffer it to be separated from the Word ” 
(Inst. rv, 1; vii, 13). 

The emancipation from clerical hierarchy and the rejection 
of the licentiousness of the Spiritualists was only possible 
through the Bible taking a new place in the spiritual life of 
the Reformation. In the Medieval system the Scriptures had 
occupied an important place, it is true, but had remainedin 
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the background, had made a more direct appeal to the Bible, 
especially to the Gospel ; the critical step was taken by Luther. 

Zwingli wrote to a friend, that he foresees that Christian 
writers will soon have to give place to the Scriptures. In his 
Institulio Calvin is continually testing himself by the whole 
biblical train of thought. This re-discovery of the Bible was 
essential and has remained so for the future of Protestantism. 

The Bible always handy as a guide in daily life — that is — 
characteristic of conscious Reformatory Christianity. Calvin 
and his posterity take the Bible as one whole, Old and New 
Testament. The Instifutio makes a continual use of either 
indiscriminately. The organic continuity in the whole of the 
Scriptures is in the foreground, a larger, wider view of its 
structure, typical that the Reformed Church can live on the 
Psalms as religious utterance only. 

The whole order of life in Israel with its concrete form and 
ethics is closely connected by Calvin with his conception, of 
“Guidance of the Spirit ”. Strictly historically, it is true! 
But still in such a way that Geneva of the 16th century has 
to take an example from it. Luther and his followers, rather 
take their direction from the New Testament. For them the 
Gospel bears its own peculiar stamp, and even within the 
whole of the Scriptures it has a more immediately critical 
power. 

Throughout their lives the Reformers have sought the 
guidance of God in two ways : by means of prayer and by 


means of religious prayer-meetings. “As a cobbler makes a 
shoe and a tailor makes a coat, so a Christian must pray. The 
work of a Christian is — prayer ”. 


We read in Luther’s Tischreden, that the Reformers knew 
prayer as a struggle, as a siege of God with the needs and 
embarrassments of human life. They also knew it as spiritual 
discipline in the life of individual and community. But it is 
never separate from the two preceding moments. It means 
waiting in obedience as well as realising the contents of the 
Bible in the spirit of prayer. This is obvious in another 
saying of Luther : “ Every day he has enough to do if he prays, 
and let that suffice for him. When he lies down at night, let 
him repeat the ten commandments and the Lord’s Prayer, 
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and then a verse or two from the Bible, and fall asleep with 
these considerations in mind ”. And as regards the spiritual 
communcation, the Reformers did not live through those 
critical times of important resolutions without a most intense 
intercourse with individuals and groups. Even the public 
disputes on matters of faith (like Sacraments) are an eloquent 
evidence of this. They neither could nor would be saved 
alone. Without exaggeration it may be said, that the 
life of the Reformers was shaped in this Communion 
of Saints. A man like Luther had to fight all by himself 
through many things before he reached his final decision ; 
but of what significance were the Saints of former 
times to him, Augustine and St. Paul, the Psalmists! Even 
here the Bible is included in the ritual of fellowship. There- 
fore we need not wonder that from Reformatory principles the 
real vocation of the Church consists in reading and inter- 
preting Holy Scripture, and applying this revelation to actual 
life. 


Divine Guidance in Personal Life 
(Roman Catholic Viewpoint) 


HILDEBRAND FLEISCHMANN 


It was before Damascus that Paul was seized by the grace 
of God. When the process of conversion and forgiveness 
had been completed in his shattered soul, his whole will was 
concentrated on the one question : “ Lord, what wilt Thou 
have me to do?” This happens to everyone whom God 
mercifully permits to begin a true religious life. As soon as 
he realises that God has called and blessed him, he immediate- 
ly feels the primary duty of submitting to the will of his 
Creator. From now on he is tortured by the question : 
“What does God want me to do ? How can I understand 
what He demands of me in my everyday life ? ” 

It was a deep experience for our Catholic “ Neuland ” 
Youth Movement when, in their struggle to be completely 
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Catholic, they came upon the supernatural. Filled with 
youthful enthusiasm, they submitted to belief in the sources 
of supernatural life which came to them from sacrifice and 
Sacrament ; they were seized by the liturgical movement. 
They saw the pivotal point of Christian life henceforth in a 
passive obedience — a captivity. But it soon became clear 
that this overemphasis on divine activity could not continue. 
There was a reaction. People realised that they must do 
something practical too. The supernatural life is not so easy. 
There is no doubt that God wants something, probably a 
great deal. But how am I to recognise what He demands ? 

We reply : God informs us of His will in two ways — 
firstly through His Church, i.e. through the mediation of His 
vicars, secondly by speaking to our conscience through His 
Holy Spirit. 

These two alternative ways are essentially interdependent. 
The second presupposes the first and supplements it. They 
are both indispensable. We are speaking here of the ordinary 
ways of divine providence, not its unusual aspects, which we 
of course know and value. Our question is : how does God 
speak to the struggling soul in ordinary life ? 

In the first way, which we will call the guidance of souls 
by the Church, the will of God is easily and unmistakably 
recognisable ; but in the second there are difficulties. The 
first way may be called eternal leadership, because it comes 
from outside and through the mediation of people. The 
second is a purely inward guidance. We will first briefly 
analyse external guidance, in order to define what it means 
and of what it consists. 


External Guidance 


The two main tasks of the Church are: to provide a 
means of approach to the spiritual life, and to guide souls on 
their way to God. In this latter task, which alone concerns 
us here, the Church must regulate our lives. The Church is 
the representative of the Majesty and Authority of God. 
It has power to command in God’s name, and exercises part 


of the authority which God has over His creation. 
4 
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“He that heareth you, heareth me” (Luke, 10,16). “But if 
he neglect to hear the Church, let him be unto thee as an hea- 
then man anda publican. Verily I say unto you, whatsoever 
ye shall bind on earth shall be bound in heaven ; and what- 
soever ye shall loose on earth shall be loosed in heaven” (Matth. 
18, 17-18). 

Thus it is God’s will that we should obey the Church, 
just as it is His will that we should obey our parents and the 
State within their own jurisdiction. The leadership of the 
Church covers the life of faith, the moral life, and the order 
of Sacrament or worship. The Church tells us what we are 
to believe, how we are to take part in worship and in the 
Sacraments, informs us authoritatively of the divine moral 
law and its application, and by its laws adjusts many of 
the relationships of Church life. In all this the will of God 
is revealed. 

The doctrine of the Church is infallible, when it makes an 
official decision, as the highest authority in matters of faith 
and morals. But the Church administrators are not infallible. 
They can make mistakes, and are liable to misunderstandings 
and other human weaknesses. But it remains nevertheless 
God’s will, that we should comply with their advice and their 
discipline, as long as they demand nothing wrong or sinful 
and do not overstep their jurisdiction. If the one in command 
is acting against God’s will, nevertheless obedience in all 
things is the will of God for the ordinary man. So human 
inadequacy in a position of authority does not prevent an 
absolutely certain mediation of God’s will, and a divine leader- 
ship through human representatives. Corruption of these 
representatives cannot spoil the merit and blessing of obedi- 
ence, if the guided soul sincerely seeks the will of God. 
| Thus human weakness does not prevent God’s providence 

and guidance from effecting great things within His Church. 
We believe in the mission of the Church and in God’s action 
within the Church, although it condescends to use weak 
instruments for this action. And it is here that we perceive 
the true divinity of the Church: how in spite of all the 
abuses which have always existed within it, it has neverthe- 
less done so much in rescuing and consecrating souls. Even if 
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the tools became blunt and bad, a great work was nevertheless 
achieved, which must be ascribed to the wisdom and omnipo- 
tence of a divine master. 

Under this heading we can also include the guidance of 
a spiritual leader or confessor. If we have found a wise 
spiritual leader and given him our confidence, he also becomes 
an instrument of God. Undoubtedly by obeying his leader- 
ship we are able to do God’s will far more easily, more surely 
and more often, than if we rely only on ourselves. One 
reason for this is, that we can gauge the spiritual condition 
and the motives of others more objectively than our own. 


Inner Guidance. 


External guidance enables us to see God’s will in many 
cases. But it is still very inadequate for the many sides of 
our everyday life. It can only define the field of work and 
lay down the general lines. It leads us to the holy mountain. 
But we have to climb the mountain alone and find our own 
way. We have to make this journey to God through the 
small events of everyday life. Here the soul is in doubt 
hundreds and thousands of times as to what God demands of 
it here and now. 

It would still be comparatively simple to recognise the 
will of God, if our capacities were not considerably weakened 
by original sin, if our perception were still as clear as it was 
in Paradise. Man has lost his original instinct, to love, 
seek and fulfil nothing but the will of God. This 
instinct is stifled by self-will and self-love, which is now the 
strongest impulse of our spiritual life, even if unconsciously 
so. This impulse is an unconscious force, which strives for 
supremacy, and aims at subordinating all the best motives 
of the heart. Self-will has an especially disastrous influence 
on spiritual perception. As this is not a pure perception, not 
a contemplation of things, but is imperfect, deductive, and 
complicated in its development, it can only too easily lead 
to self-deceptions which are difficult and painful to heal. 
A man may persuade himself that something is God’s will, 
whereas he may be merely satisfying his self-love. 
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There is only one means of restraining and weakening this 
self-love so hostile to the divine will : the practice of humility 
in obedience. This discipline can purify the soul of self- 
love, and the purer the heart becomes through this ascetism, 
the more clearly will it be enlightened by God’s truth and 
God’s will. Everyone, even the adult, has an opportunity 
of practising obedience, in order deliberately to renounce 
self-will by voluntary discipline. How much consideration 
he might give, for instance, to the wishes and interests of 
those around him! How often the opportunity occurs, to 
yield to certain necessities of life; how many sorrows and 
trials are sent from God, which he might accept in a spirit 
of sacrifice, in order to renounce self-will and cure himself 
of his egoism and self-assertiveness. He must only have 
faith enough to see, that it is all sent by God and ordained by 
His providence. By practising obedience in this way, his 
perception and his will are again purified. 

The monastic life is the outcome of a deep recognition 
of this fact. I pledge myself to obedience under one order 
and one head. By this vow, which is undoubtedly accepted 
by God, everything demanded of me by rules and superiors 
is God’s will. This destroys many doubts and uncertainties. 
My whole life, inasmuch as it is obedient, becomes an infallible 
fulfilment of the will of God. There is no more radical or 
more effective means of freeing the heart of self-love, and mak- 
ing it once more pure and sensitive to the inner guidance of 
God. 

Having discussed the main obstacles in the recognition 
of God’s will and the means of overcoming them, we now 
turn to the crux of our question : the great task of our own 
salvation. In the last instance, this can only be brought 
about by God’s own guidance. Every Christian whose 
faith and consecration are real and vital, is under God’s 
special guidance. This is far more comprehensive and far 
deeper than external guidance by the Church and other 
authorities. No priest can know God’s purpose for me, 
what He demands and expects of me, what plan He has 
prepared for my life. The Holy Spirit itself must speak to 
me. And it does speak to the souls of those who are really 
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ready to hear its voice. It is with our conscience that we 
apprehend the voice of the Spirit. It is the reflection in the 
soul of the divine law, the will of God. 

The voice of the Holy Spirit is like the waves of ether 
which can only be picked up by a delicate instrument. This 
receiving-instrument — i.e. the conscience — must be in good 
condition. The disturbing noises of selfishness must be kept 
away. The soul must attune the conscience to the voice of 
God ; it must endeavour to become a fine instrument, sensitive 
to every wave which is imperceptible to the noisy world. This 
requires a long and gradual process of spiritual preparation. 
There are certainly cases when there is a commandment of 
God to be fulfilled (st praeceptum urget), or when God demands 
something of us through His external leadership; there 
certainly are extraordinary cases, when God speaks so loudly 
and so clearly, that nothing else is needed, and all doubt 
disappears. But on the other hand, the power to recognise 
what God expects of me here and now is a form of grace, 
for which I must have prepared myself. 

God does not speak to everyone in the same way. He 
does not speak at all times with equal clearness. But the 
further the soul penetrates into the mysteries of God, the 
more supernaturally it learns to think, and the stronger grows 
its faith-life — the more clearly does God speak, the more 
will He demand, and the more clearly will the soul recognise 
His will for the individual. It is a question of organic 
evolution. God does not reveal His will to the individual 
as a definite plan, worked out in every detail ; the revelation 
of His will keeps pace with our owninner growth. As the soul 
grows in strength and generosity, God demands more. 

With the perception of God’s will it is the same as with 
the perception of truth. Everyone is not immediately 
capable of recognising a definite, concrete truth, if this is 
not of compelling force. Let us take as an example the 
immortality of the soul. One must be inwardly disposed 
towards this concrete truth ; one must be inwardly prepared 
to recognise it. According to the moral habits or the spiritual 
disposition which the man has acquired during his life, the 
will determines whether he will welcome truth gladly, or 
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whether he will turn away from the reasons which might lead 
him to perceive it. He must seek truth with his whole soul. 
Sometimes one can only recognise the truth, if one already 
wishes it to be true. This is especially obvious in a self- 
willed person. So there is often truth in the saying: To 
perceive a truth, one must first love it. 

The same holds good with the perception of God’s will. 
Often one hears a definite command from God only when one 
wishes to hear it — when one is inclined to assent to it and to 
fulfil it. So it seems that God alters the demands He makes 
on us, according to our attitude of heart. We cannot hear 
unless we wish to hear and obey. Speaking and hearing 
are often interdependent. If I speak to someone and he 
listens only carelessly and unwillingly, I shall soon hold my 
peace. We now understand more easily why God speaks 
so often and principally to His saints. 

God intervenes in our lives at extraordinary times and in 
extraordinary ways. Almost every one of us feels the call 
of God once in his life more strongly than ever before. He 
knows : now everything depends on my answer, my uncon- 
ditional assent. It is a turning-point. It depends on my 
spiritual sincerity, whether from now on the guidance of the 
Holy Spirit finds clearer expression in my life than before. 
So it depends finally on the soul itself, whether and to what 
extend God reveals His will. 

To sum up, we may say : God speaks to every soul of 
good-will, although often very quietly and scarcely audibly. 
The strength of God’s voice, when He speaks and what’ and 
how much He demands, depend to a large extent on our- 
selves, on our attitude of heart. This attitude must be a 
living faith, a deep humility, a readiness for self-sacrifice and 
a joyous self-surrender to God’s holy will. Herein lies the 
secret of God’s will. “ Take heed what ye hear : with what 
measure ye mete, it shall be measured to you : and unto you 
that hear shall more be given” (Mark, 4, 24). “ Take 
heed therefore how ye hear: for whosoever hath, to him 
shall be given; and whosoever hath not, from him shall be 
taken even that which he seemeth to have” (Luke, 8, 18). 
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Guidance from an Eastern Orthodox 
Viewpoint 


Nicholas ZERNOV 


There are few questions of such significance for the religious 
life as the problem of guidance. By accepting the reality of 
guidance we assert that God knows, cares for and loves every 
human being, that our prayers are heard and answered, and 
that we can enter into direct and responsible relations with 
Him. Thus, in so far as we recognise the possibility of 
guidance we stand on the ground of the New Testament. 
As soon as we question it we drift towards Deism or Pan- 
theism, either to the doctrine of an impassable gulf between 
man and God, or to a refusal to make any real distinction 
between them. Only the Christian belief in a transcendent 
God, the Creator of the universe, Who could yet become man 
in order to reveal His true nature, offers the possibility of a 
real dialogue between God and man, and provides a sound 
basis for the theory of guidance. It follows inevitably that 
guidance is the touchstone of a truly Christian faith, and is 
often the point at which the Christian comes into conflict 
with the non-Christian. In this short article, however, I 
do not propose to touch upon this side of the question and I 
should like to concentrate upon those aspects of guidance 
which present a difficulty for Christians themselves, and which 
make even those who believe in God as the Father of Jesus 
Christ afraid to accept and apply the doctrine. I shall 
mention some of these difficulties and explain the teaching 
and practice by which the Eastern Orthodox Church attempts 
to overcome them. 

There are two great difficulties which every Christian is 
bound to meet on his way to closer union with God. The 
first is the time when a Christian begins to feel that God has 
abandoned him, and when the divine indifference to his 
sorrow and need seems to be the real law of nature. These 
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dark moments may be short or long, but they are the cross 
on which the faith and love of the Christian are tried and may 
often prove insufficient. The second difficulty is of another 
nature. It may be that a Christian is fully aware of God’s 
presence, he feels the divine hand leading him and aiding him 
in his difficult moments ; but his doubts and hesitations hinder 
him from understanding which is God’s voice and which is 
his own decision or that prompted by other people. He 
is sure that God has spoken, but he is incapable of seeing a 
clear path and at different times he accepts the most con- 
tradictory solutions as the divine guidance. 

What must be the Christian attitude to these difficulties ? 
Do they arise entirely from the weakness of human nature, or 
have they a more complex course ? Have we the means to 
improve the situation or must we accept these trials as sent 
from above and patiently await the time when God shall end 
them ? It is the task of the Church to give some answer to 
these questions and to offer some means of converting despair 
into a spiritual victory which shall itself be an enrichment of 
man’s inner experience. The Eastern Orthodox Church does 
not underestimate the problems, but it offers both an expla- 
nation and a solution and it firmly believes in the possibility 
of a final triumph. 

The Eastern Orthodox Church believes that man is created 
as a being capable of direct and responsible relations with 
God; he can hear God’s voice and is guilty for any wilful 
rejection of His commandments. But this communion with 
God is greatly hindered by the impurity of man’s heart. He 
does not care to recognise the Fatherhood of this Creator, he 
rejects his brotherly obligations towards others, and he tries 
to make his own selfishness the centre of the universe and to 
worship himself as the supreme being. In this state of revolt 
and lovelessness man loses his capacity for communion with 
God and unless he fights against his passions and egocentricism 
he is unable to make use of this precious gift. This is the 
hardest struggle in man’s life and the victory can never be 
won so long as man trusts only his own power and rejects 
the help either of God or of his fellow Christians ; for every 
success which man achieves by his own efforts serves only to 
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nourish his pride and increase his contempt of his less success- 
ful brothers, thus itself robbing him of the fruits of the hard 
won fight. 

The Eastern Orthodox Christians believe that it is only in 
the Church that man can be purified and freed from his 
passions. In the Church, which is the meeting place of God 
and man, the original unity of the human race is restored, 
hatred and envy are overthrown and turned to love and 
cooperation. Therefore the Eastern Orthodox Christians 
teach that the first and essential step in a man’s religious 
life is not taken until he leaves his isolation and joins a 
Christian community. They regard the Church as a practical 
school where man is taught that the sorrow and joy of his 
neighbour is his sorrow and joy, that his sin affects the 
spiritual growth of others, and that the holiness of his 
brothers’ lives purifies his own heart and brings him nearer to 
his goal, which is full communion with the Holy Spirit. For 
the Church is truly the Body of Christ and all its members 
form one organism. This conception of the relations between 
God and man must be borne in mind if we are to understand 
the means, as given below, by which the Orthodox Church 
helps man to reach vital communion with the Divine. 

Firstly, the Orthodox Church gives to its members a true 
doctrine of the nature of God and man, which is a necessary 
condition of any real relation between them. The ancient 
creeds, which seem to many to be out of date and of no practi- 
cal use in modern life, are, in the experience of the Eastern 
Church, of supreme importance, for the Christian faith in God 
as our Father rests entirely upon a true doctrine of the Holy 
Trinity and the Incarnation. If these are misunderstood or 
misinterpreted, the whole fabric of Christian revelation 
collapses and man is again lost in doubt as to the true nature 
of his Creator. The Orthodox Church supplements a sound 
doctrine of God by its knowledge of man. In order to take a 
responsible part in the dialogue with God, man must under- 
stand not only who God is, but also who he is himself. During 
the two thousand years of its history, the Eastern Orthodox 
Church has collected an immeasurable wealth of first hand 
experience ; its view of man is equally free from superficial 
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optimism and from pessimism, for if it can point to stories of | 
human cruelty, faithlessness and vice, the pages of Church 
history are also full of examples of self-sacrifice, pureness of 
heart and real holiness. Thus a member of the Church can 
find in her prayers, rites and books, a wisdom which will 
both show him the reasons for his failures and help him to 
make a proper use of his achievements. 

This part of the Church’s work may be called theoretical 
in character, and is therefore insufficient, for it is not enough 
to instruct a man, it is necessary to give him power to go 
further. Another and most essential help is given 
to the Christian through his very membership in_ the 
Church. 

Though the life of the Church is a unity and cannot be 
treated otherwise, yet it is advisable at this point to mention 
some special practices and institutions by which the Church 
helps its members to hear and understand the voice of God. 
God’s guidance is made clear by prayer, Bible reading, the 
sacraments of confession and communion, and by the spiritual 
counsel of other Christians. 

The Eastern Orthodox Church believes that individual 
prayer is the foundation of the spiritual life, for it is the road 
by which each man comes into the presence of God and by 
which he receives the divine guidance. Man must himself 
ask for instruction, and in the quiet and silence of his heart 
wait for the answer. Although prayer is always a free and 
spontaneous manifestation of love and faith, the Church 
guides her members toa fuller and more proper use of it, by 
giving them as examples the prayers of men of great experi- 
ence, and by inviting them to take part in common worship. 
Bible reading and meditation are other practices of the Church 
by which men are brought into the presence of God. Again 
in the communion service, the feast of love and faith at 
which Christians gather together to meet Jesus Christ and to 
unite their lives to Him, God’s face is revealed and His will 
made clear. 

These are practices common to most of the Christian 
confessions and therefore it would be more profitable to con- 
centrate our attention upon-confession and spiritual counsel, 
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in the usage of which the Orthodox Church shows some 
particular features. 

The Eastern Orthodox conception of confession is based 
on the belief in the organic unity of all Christians, each 
sinner is therefore guilty, not only before God and the person 
whom he has offended, but also before the whole body of 
believers. Reconciliation with the Church becomes an 
integral part of his repentence and through it he obtains a 
purification of his heart and a deeper vision of good and 
bad in his motives and actions. It is true that public con- 
fession of sins has given way, for various reasons, to oral 
confession before a priest, who represents that Church and 
gives an absolution in its name ; but before going to confession 
an Orthodox Christian asks for the pardon of his fellow 
Christians, and in this way he expresses his belief that, if 
he is forgiven by his fellowmen and reconciled to them, he 
will not be condemned by God. 

In addition to confession, Eastern Christians are accustom- 
ed to seek the advice of a more experienced brother. To him 
they tell their difficulties and he helps them to understand 
God’s will. Such a practice must be distinguished from 
confession, for it leaves each one free to choose whom he will 
as his adviser and he may choose a priest or a layman, a 
man or a woman. This custom was wide-spread in Russia 
before the Revolution, and Dostoevsky, in The Brothers 
Karamasov gives an impressive picture of one such experienced 
Christian in the person of Father Zosima. This practice has 
arisen from the belief that God’s will for one of His creatures 
is simultaneously of the most personal and of the most 
objective nature. It is intimate, for it deals with the personal 
problems of the individual and yet, being the truth, it belongs 
to all and can be seen, therefore, by any servant of God. 
Our passions, ambitions and desires are like passing and 
changing clouds, but the will of God is like the chain of snow 
mountains which never change their place and form. It is 
only when our hearts are freed from passion that they begin 
to see the same truth. Therefore it is that God’s will 
for the individual can often best be seen by another 
Christian. 
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These are the chief means by which the Eastern Orthodox 
Church brings its members to a closer fellowship with God and 
to a fuller consciousness of the divine love, watching constant- 
ly over them. 

In conclusion it may be advisable to summarize these 
scattered remarks, bearing in mind those particular difficulties 
mentioned at the beginning of this article. 

The Church teaches that every man has the privilege of 
direct communion with God, and that when it is difficult for 
him to feel the clear guidance of the Holy Spirit the obstacle 
is to be found in sin and passion, primarily egoism. Yet the 
Christian is not to attribute his success or failure solely to his 
own state of life. He is an organic member of the Church 
and his spiritual life is conditioned by that of his brothers. 
If he realizes this fundamental interdependence, he avoids 
either pride or despair and finds a sound attitude towards the 
God Whose wish is that His creatures shall call Him not 
“my ” but “our” Father. So long as he remains an isolated 
individual he will lack a sense of proportion in his spiritual 
life, and tend either to self-abasement or self-exaltation, both 
of which states are equally dangerous for a true communion 
with God. On the other hand, a sense of the mutual re- 
sponsibility within the Church teaches the Christian the 
spiritual importance of the sacraments, for in them, and 
especially in communion and confession, he is united in faith 
and love with his brethren and is thus able to find a deeper 
unity with the Holy Spirit. 

Thus the life of the Church is the gift of God’s grace to 
those who seek to know and understand the divine will. 
And yet it can never replace the ultimate responsibility of the 
individual Christian, who must himself speak to God and listen 
for His answer. It is he who must take the decisions and take 
the risks. And in the end he will be judged by One Who gave 
him both the privilege of communion with Him and the power 
to choose between good and evil. 
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The whole story of the coming of Christianity to Europe 
began when one man on the Damascus road said, “ Lord, 
what wilt thou have me to do?” God chose the method 
by which those who are willing to obey him can be guided 
to know His will, and we can find out by inductive methods 
how that guidance comes. Here I am writing of the practice 
of the Groups as I have seen it at work in this matter, and 
leave it to the other writers to deal with the matter of biblical 
evidence and philosophical justification. There is no such 
thing as a special Group theology, we are concerned with the 
making available for men of the salvation in Christ, and our 
theology is that of the Christian Church. But first two 
remarks of a theoretical nature must be made. 


1. We believe with all Christians that God’s general 
will is the establishment of His sovereignty, the fulfilment of 
His purpose that every man and woman be brought into 
living fellowship with Himself. God’s sovereignty can only 
be maintained as the Lordship of Christ is established ; 
this is His will, and must be the will of everyone who has been 
received into His Church. The divine purpose in all guidance 
is thus the establishment of the Lordship of Christ, the victory 
of Christ over all the forces of evil and sin, the Kingdom of 
God. 


2. Guidance is not a technique to be achieved by ascetic 
methods of striving after holiness, it is a natural outflow 
from a life lived in God’s forgiveness through Christ. Sucha 
life is one which is willing to let Him enter and direct every 
sphere of activity. In so far as we are living in communion 
with God, His will for us will be shown to us, and consciously 
and unconsciously we shall be embodying His will in all our 
decisions. Guidance is nothing less than one aspect of grace. 
God comes to us across the chasm of our sins, forgives us ; 
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in so far as we stand in faith, He gives us direction ; Immanuel 
— God with us. 


Factors in Guidance 


1. Reason. — We do not believe that the mind should be 
made a blank as a precondition for the coming of guidance. 
Reason plays a large part. But it is not the reason which is 
merely a cloak for prejudice, which merely finds grounds for 
our deciding or believing what we want to believe. It is a 
reason conjoined with a will which is wholly prepared to adopt 
whatever course God may indicate. We must not confuse 
the flexible will with the empty mind. The first is for those 
who seek guidance a necessity, the second a calamity. There 
is such a thing as waiting with a prepared mind, and grounds 
which weigh with us as rational, when we are being unpre- 
judiced and objective in our outlook, weigh also with God. 
No guidance will come to a mind which is already made 
up. The work of the psychologists shows how prevalent 
is that bastard form of reasoning which is called rational- 
isation; and how much of our reasoning is not worthy 
to be called by this name. Our personalities are so warped 
by the sins of fear and pride and prejudice and stubbornness, 
to mention no others, that our reason is a singularly unreason- 
able one. When the whole personality has been surrender- 
ed, when every sin that is known to us has been given to God, 
then it is for the first time that we become in part conscious 
of the degree of this false rationalisation to which we have 
been subject, and then our reason begins to approximate 
somewhat more closely to true reasonableness. 


To discover the place of reason in the practice of the | 


Groups in the matter of guidance, we shall consider the way 
in which a day at a house-party is planned under guidance. 
At a house-party numbers of people of different 
classes and backgrounds are met together for a few 
days to learn more about the Christian way of life, and what it 
may imply forthem. There is present a similarly varied “team” 
of Christian people who arrange under guidance, what should 
happen at the house-party. There is no rigid scheme of 
meetings, but the usual course is that there should be 
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-a considerable amount of witness, and also a number of 
talks upon various principles of Christian living ; such 
principles being presented in a concrete form, embodied in 
pictures taken from the speaker’s own experience. 

It is customary for the “team ” to meet early in the 
morning to arrange what shall happen during the day. 
Each of the members has already spent perhaps an hour in 
prayer, part of which was occupied in trying to find out 
God’s will for the arrangement of the day. The leader of 
this “ team ” comes with a rough mental outline picture of 
the day, which has taken form during his Quiet Time. 
Suggestions from each of the members are taken; these are 
found to be in general complementary to each other, and the 
outline begins to be filled in. There will be different meetings 
for different sections of the house-party. The members of the 
subordinate “teams” concerned in arranging these sectional 
meetings will usually meet again before each of these meetings, 
getting under guidance a clearer picture of the form they are to 
take. A leader for each meeting is chosen under guidance, and 
each of these leaders has no rigid scheme, each is free to vary 
the plan suggested before the meeting during the course of 
the same, as he feels right. 

Now it will be asked, “ What do you mean by this repeated 
phrase ‘ under guidance’ ? ” The way in which guidance 
is sought at such a team-meeting is that where there seems 
inadequate clarity as to certain points which must be decided, 
there is not much discussion, but more time is taken in quiet, 
during which the members of the “ team ” wait with their 
minds working on the matter before them, and note down 
any further relevant thoughts which come or new lights 
on the problem, and thereafter “share ” these thoughts. 
In such a case there is almost always agreement on the 
problems to be decided, there is never a show of hands, there 
is a real solution found, there are no dissident minorities. 

The rational element in all such guidance is very pervasive. 
The reliability of the guidance of each member depends 
upon his experience, activity, and the quality of his spiritual 
life. He or she must have a clear mental context, he must 
have understood the situation of the country or countries 
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whose inhabitants are represented at the house-party, the 
situation in the town, the whole background of the people 
there. He must by his talk and acquaintance with 
the people in the house-party know where they at the 
moment stand, where they are in need of mental clarific- 
ation or moral challenge, and what are their misunder- 
standings as to the Christian faith. He must know how 
many of them understand the challenge of Christ to 
surrender, or the implications of that surrender in 
witness, leadership, social and international responsibilities 
and Church fidelity. And every member of the team should 
thus have his finger on the pulse of the house-party. Only 
then is God willing to give any guidance, when man is willing 
to do his part. There, is as I have said, no show of hands ; 
people who have a spiritual leadership, whether young or 
old, are naturally acknowledged as having probably more 
valuable guidance to contribute. In practice spiritual leader- 
ship is easily distinguished from the pressure of dominant 
personalities. Some persons have discovered that they 
have passed from a criticism of the group practice of guidance 
as being too little intellectual in nature, to a realisation that 
they had little or no useful guidance to offer, because they 
were not willing to think hard or constructively enough. 
2. Luminous Thoughts. — We give to this term a special 
meaning which we shall here define. We do not mean by 
the term new relevant data which come to the mind, but 
rather definite leadings for which we cannot at the time assign 
any reason. Luminous thoughts shine rather by their own 
light than by reason of a rational context which surrounds 
them. I can best explain such a “ direction ” by a concrete 
instance. One leader in the Groups once felt that he must 
write a letter to a man who had been one of his subordinates 
when he was an officer during the war. He had seen him 
carried away from the front-line trenches severely wounded, 
and had afterwards seen his name on a list of those dead 
from wounds. The guidance seemed irrational, but on 
enquiry he was surprised to find that the man had actually 
survived, and had met a common acquaintance a few days 
before, and had expressed a strong desire to meet his old 
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officer, who had since entered the Church. The two men met, 
and the one-time officer was able to bring the other from a 
state of need into a vital experience of Christ. Had this 
guidance, which at first seemed irrational, not been followed, 
itis improbable that the two men would have met each other 
at all. 

These thoughts, or as the Quakers call them “ concerns ”, 
are never a substitute for systematic, rational, disciplined 
thinking on the data which are present to the mind by the 
ordinary channels. From what I have observed, they come 
more, and are more often justified by results in the experi- 
ence of persons whose quality of life and discipline (including 
mental discipline) is high. 

The justification of such “luminous thoughts ” lies in 
the fact of our limitation. We believe as Christians, that 
God desires that all men should be brought to Him, and it is 
a natural consequence that He should sometimes, by such a 
“thought ”, direct us in a way which will be for the advance- 
ment of His Kingdom, a way which we could not have found 
out by our own power of reasoning, and cannot at the 
moment link it up to any system of coherent ends which 
make it appear reasonable. The series of negative ethical 
tests by which we must safeguard ourselves here as in all 
cases of guidance will be described below. 


Are there Details too Insignificant for Guidance ? 


We are not on our own initiative able to say what is an 
insignificant detail, and what is not. An amusing book has 
just appeared in which Hilaire Belloc has contributed a 
hypothetical reconstruction of the totally different European 
history which would have resulted, had the French Revo- 
lution not succeeded. He traces the whole success of the 
Revolution back to the insignificant detail, that a certain 
cart did not stick in a muddy lane. 

The conclusion would appear to be justified that we 
should not a priori hold, that guidance in small details is 
impossible. How then are we to avoid the absurdity of the 
man who has, for example, a Quiet Time to determine 
whether his egg at breakfast should be poached or scrambled ? 
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As we have been given minds, there are many matters in 
which we do not require to wait specifically for guidance ; 
we just go right ahead and choose. For example, a man 
setting forth for business reckons it the best way of 
using his time to go by the fastest route. He does not 
pause to have a Quiet Time before setting off. On the other 
hand, thethought may come to him to walk, eitherwith a reason 
attached, or without. For example he may feel, “I ought to 
walk, for I know that I ought to be getting more exercise ”. 
There is no reason why this should not be a thought suggested 
by God to the mind, though it is like any other thought which 
appeals to conscience. I believe that conscience is itself in 
its particular commands, the guidance of God coming through 
to the fallible individual. 

But further, the thought may come that the man should 
walk to his office, without any reason being given for it. 
In this case often, if there is no moral objection to the course 
— such as that walking will cause the man to break an 
engagement or be late for his work — he will be wise to take 
the course. It may be that God requires him, and will 
use him on the way. Personally, if I may be allowed to 
speak from my own experience, I have seen such apparent 
guidance both fail in my own experience, and also seen it 
most strikingly confirmed. It has in my own experience 
been rare, but I am ready to believe that it is less rare with 
others more disciplined in the Christian life. 


Checks on Guidance. 


1. Moral checks. — How do we know what is the guidance 
of God ? We can never attain absolute certainty that any 
piece of guidance was of God, though sometimes the confirm- 
atory results have been so remarkable that the probability 
of the origin being the Spirit of God is very high indeed. 
One has only to cite the instance of the Ananias who came 
to Paul in Damascus. 

We have, however, an absolute negative criterion. We 
know that the God Who has revealed Himself in Jesus Christ 
can never guide us to any action which fails to come up to 
the highest moral standards we know. And to know what 
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these standards are, we have to look at Christ, and especially 
the absolute love which He showed us by being willingly 
crucified by men. He who has seen the Son has seen the 
Father. Hence one great necessity of study of the Bible, 
so that our knowledge of the nature of God should be as 
clear and full as possible, so that we should be able to tell 
which kind of acts could, and which could not, be guided 
by Him. For we admit that there is also “ guidance ” 
which is not the guidance of God, but comes from other 
sources. It may arise from definite evil in the self, or be 
merely incoherent, and, as such, less than God’s will, and for 
that reason necessarily evil. 

The Group is concerned with the pastoral work of bringing 
men and women to Christ, and as the ordinary man finds 
it hard to understand what absolute love means, we find 
it practical to develop three subsidiary standards out of 
that absolute standard, and lay them alongside of it. We 
speak then of the four absolute standards: absolute honesty, 
purity, unselfishness and love. Practically this is justi- 
fiable, though not theologically, for absolute love covers all 
“the law and the prophets”. Wesay then, that any supposed 
guidance which suggests a course of action not absolutely 
honest, pure, unselfish and loving, cannot come from God. 

2. Checking by comparison. — In any difficult or un- 
certain problem it is most advisable to check with at least one 
other person, who is a Christian of experience, and is living 
a life guided by God. Thus are avoided the dangers caused 
by the moral weaknesses and blindnesses of individuals. 
Particularly important is such checking in the case 
of people young in the Christian life. Such checking, 
however, leaves the individual alone with his conscience 
before God, the Holy Spirit; he must follow what seems 
highest to him, when he deals most honestly with himself 
before God. Thus is to be avoided the false individualism 
from which we so much suffer today, and the false collectiv- 
ism and authoritarianism, where a human court of appeal 
imposes itself between a man and the only final authority, 
the Holy Spirit. Any decision is always the man’s own 
decision ; he cannot throw the responsibility for it on others. 
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3. The Nature and Scope of Guidance. — We cannot give 
any recipe for guidance, e.g. 60% reason, 20% “ luminous 
thoughts ”, 20 % convictions of Christian friends sought by 
them from God in prayer — the whole being tested by the 
four standards. We know that our own moral perceptions 
are crude, our thought inadequate to deal with the matter 
presented tous. Each decision is a risk, an adventure of faith. 
It is a parallel case to that which arises in Kantian ethics. 
There is no logical criterion of the right act, nor is there a 
criterion of the ways in which guidance may come. The 
only thing that one must say is, that big matters, where 
possible, must never be settled without careful thought, but 
we must believe in the guidance of God, and seek for it, and hold 
that, even if we make mistakes in good faith, yet we shall be 
living in the guidance of God, and must learn from our errors. 

The question will be raised, “ How does guidance come 
to you? ” One can only find out by trying. The psycho- 
logical accompaniments are of little importance, and we can 
give no adequate list of the ways in which God will guide. 
Guidance may come in the form of thoughts during prayer, 
or during the day, sometimes in the words of a friend, or in a 
seemingly chance fall of circumstances. God may speak 
to us through the reading of the Bible, when a passage 
in our daily reading “finds ” us in a special way. The 
kind of things which come in guidance during prayer are 
words of encouragement, or warning, or consolation, or con- 
victions of acts of sin in ourselves, or wrong tendencies which we 
had not realised as such. But before long, if we are leading 
a healthy, Christian life, we are less troubled in our Quiet 
Times by such things in ourselves which must be put in order, 
and our guidance deals predominantly with things outside 
of ourselves, and here the whole gamut of experience should 
enter in, God’s plans as to our life in the family, books to 
read, problems of the modern world to study, people to win. 

Guidance is the side of prayer in which God speaks, the 
expression of the supernatural side of Christianity. It is 
only by faith that we believe that God’s plan can come through 
to us in guidance. Guidance is never there without our 
reason ; it uses our reason, and we believe that it cannot be 
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resolved in terms of our limited reason. We believe that in 
guidance is active the Divine Reason, driving on to the 
Kingdom of God. 

The Oxford Group believes that not only individual lives 
can be directed by guidance, but that every area of life 
should be submitted to it, as was the Early Church. Busines- 
ses are already being run on this basis, and although the 
motive for so doing is obedience to the will of God, and 
not an increased turnover, we may at least say that the 
results belie those who object to such a course as impracticable. 
It is possible to arrange a complicated programme long ahead 
on guidance. We believe that here there is also a solution 
to international problems and disputes, for surely God has 
a plan, even when conferences are failing. It is not the 
technical equipment of the conferences themselves which is 
at fault, so much as the problems which lie behind them, 
particularly in the mentality of the nations sending their 
delegates. What is necessary is nation-wide revival altering 
the national mentalities, so that it becomes possible to seek 
the will of God even in international conferences. Guidance 
is “ thinking out a decision in the presence and under the 
suggestions of the Holy Spirit.” 

In making this suggestion, there is no attempt to minimise 
or make light of the extremely complicated problems which 
arise when world affairs are brought forward for settlement. 
Guidance is no substitute for a League of Nations. It must 
become the spirit animating international affairs, and can 
only do so as individuals consecrate themselves to the will 
of God. Is it too much to believe, that the day is not far 
distant when thought on the international and social problems 
will become objective because all parties are eager to find 
that one solution which does not consist in conceding as 
little as possible to alien interests, but is embodied in the will 
of God for all ? Is it phantasy to believe that economic and 
disarmament conferences will be run under guidance — or 
is it faith ? 
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READERS’ NOTES 


There are innumerable publications on spiritual guidance of the 
Christian. For these “ Readers’ Notes ” we have not chosen extracts 
expounding the theory of guidance, but two kinds of statemenis, one 
dealing with the expression of the will of God in the life of Christ, and 
the other bearing witness to guided lives. The first is taken from a 
lecture delivered by the Rev. R. Barr at the Conference of South African 
Student Christian Movements last June, a conference devoted 
exclusively to guidance. It was published together with other articles 
in the August number of Omnes Unum. We owe the second statement 
mainly to F. A. Cockin, former S.C.M. secretary in Great Britain and 
a member of the Commission on Christian Faith and Life, who wrote 
an importani article on this subject, unfortunately too long to be published 
in this number. 


Christ’s Obedience to the Will of God 


“ My God ! My God ! Why hast Thou forsaken Me ? ” (Mark 15:34). 

The earthly life of Jesus was rounded off with questions. His 
first recorded words took the form of a question, to his earthly 
parents when as a boy of twelve He said, “ Wist ye not that I must 
be about my Father’s business ? ” Then away at the other end of 
the road with almost His last breath, He was asking another question, 
this time of His heavenly parent, “ My God, My God, why hast Thou 
forsaken Me?” It is interesting to draw the beginning and end 
together, to compare and contrast the two questions. The one 
question was uttered when He stood on the threshold of this world ; 
the other was asked when He stood on the threshold of the next 
world. Between the two questions there stretches the whole wonder- 
ful ministry of our Lord. In the opening question, we see Him dedi- 
cating Himself utterly and without reserve to the work if His Father, 
and then in the closing question of His life our first impression is 
that He is reproaching God for letting Him down after all His obedi- 
ence and loyalty. It would seem as though he said, “I can well 
understand My disciples and others forsaking Me... but Thou... 
Thou Whom I have obeyed even unto the death, why hast Thou 
forsaken Me in this hour ? ” And so there seems a world of differ- 
ence in the two questions, and yet as we shall see presently there 
was no such thing. We could have no clearer proof of Christ’s 
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loyalty to His Father’s business than the fact that He uttered this 
cry. This closing question set the seal to the opening one. And 
further it is not without significance that all during His life Jesus 
asked but one question of His parents, and one question of God — 
a striking tribute I think to His loyalty and devotion and trust- 
fulness as a son of earthly and heavenly parents. Jesus had many, 
many questions to ask of men... Their lives needed much question- 
ing. He had but one question to ask of God, “ My God, My God, 
Why hast Thou forsaken Me ? ” 

It was a deathbed question, and such questions are always solemn 
and important.... During the three hours that Jesus Christ was on 
the Cross, He uttered seven brief sentences. All the first three, 
spoken when they nailed Him to the Cross, referred to human need, 
to the need of others. Then at the end of three hours of agony 
came the cry, “ My God, My God, why hast Thou forsaken Me ? ”, 
close on it came the other three well-known sentences: “ I thirst... 
It is finished... Father, into Thy hands I commend My spirit.” In 
the opening words on the Cross Jesus commenced with a thought of 
God. Then He went on to deal with the needs of others, then in 
the closing word He thought of Himself, and ended with a thought 
of God, “ Father, into Thy hands... ” So you see that the order of 
His words was this: First God, next others, next Himself and last 
God. And here there is a deep lesson for you and me. This is how 
to meet crosses and bear them triumphantly. God comes first, — 
My fellows come second, — I come third, — And God comes last. 


“ My God, My God, why hast Thou forsaken Me? ” The first 
thing I find in this question is a reminder that it is the utmost folly 
to expect the crowd to understand the deep agony cry of the soul. 
The only One who can understand it is God. Matthew and Mark 
tell us that when Jesus uttered this cry the crowd round about did 
not understand. Some thought He was crying for Elias. One of 
the soldiers thought He was crying for a drink of wine, and the crowd 
failed utterly to sense its depth and to appreciate its meaning. Not 
but what they ought to have known. The words were familiar 
enough. They were to be found in every Hebrew prayerbook, the 
words of the great Messianic Psalm... But that was just one reason 
why they did not understand them when Christ repreated them.... 
And crowds have not changed much since then. 

And yet I am sure Jesus was not the least bit perturbed by the 
tragic failure of the crowd to understand His cry. For after all, He 
had not uttered it to them, He knew better, He uttered the cry to 
God... Don’t let us ever imagine that this was a moment of doubt 
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with Jesus. No, had it been so He would not have uttered this cry, 
He would not have repeated the words “ My God ”. It was a definite 
tossing of Himself upon God, the heart’s leap up to God. During 
His ministry He had talked about Father, but when His own hour 
of anguish came it was narrowed down to “ My God ”, He flung 
Himself upon God, because He knew that God alone would understand, 
but He would understand... 

And this for your guidance and mine. For the deep need of our 
heart and soul, the world has nothing satisfying to offer, the world 
does not know. Of course it will offer you some things — psycho- 
logical exercise, mental gymnastics, all manner of ‘isms’ all manner of 
drugs... but not one of them will satisfy. The world cannot minister 
to the soul in anguish ; God can... so take it to God — your desolating 
loneliness, your sorrow, your cross, whatever it be. He who uttered 
that cry on the Cross, He knows, He cares, He loves. If you think 
God has forsaken you, don’t go and tell the world about it... tell 
JESUSs. 

Jesus Christ was forsaken of God. Howcouldit be ? All during 
His ministry the one thing Jesus Christ was sure of was the presence 
of God. Even when all forsook Him it was a great comfort to Him 
to be able to say, “ I am not alone... because the Father is with Me.” 
How then could God ever forsake Him ? And there are many who 
say that this cry of our Lord’s is too deep for us to interpret... They 
say itis a great mystery. They hate to think that Jesus was forsaken. 
And yet Jesus said He was. There is no getting past His actual 
words. It was a definite statement. ‘‘ My God, My God, why hast 
Thou forsaken Me ? ” And God really had forsaken Him — why ? 
For your sake and mine. The one text to set alongside of this question 
is John 3:16, “ God so loved the world, that He gave His only 
begotten Son..’’? There you have it! God so loved the world 
— loved it so much that He was prepared to let go His Son in an effort 
to win the world back to Himself. Now, what stood between the 
world and God ? What stands between you and God? Sin — sin 
— sin. And God sent Jesus into this world on the definite business 
of restoring right relationships with the world... of opening up a way 
whereby men and women.could be restored to Him. This meant 
that Jesus had to deal with sin. Between the heart of man and God 
the devil had dug in his troops — and a way had to be cut through 
from God’s side. Man had tried it and failed. So powerful was sin. 
It required One who was so pure that impurity would assault Him 
in vain; it required One who was so righteous that unrighteous- 
ness would attack Him and fail — there was only One good enough 
— and that was Jesus. 
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Some Experiences of Guidance 
George Fox. 


One factor which above all others determines the character of 
George Fox’s life and work, is the absolute certainty that he had 
come into direct and immediate communication with God. It 
determines alike his personal religion and his preaching, with its 
marked revolt against the “ piling up of theological notions and 
theories ”, and all institutional emphasis; his outspoken condem- 
nation of social customs and conventions, harmless enough in them- 
selves, but to his mind destructive of the simplicity which should 
characterise the relations of men who know themselves to be all 
children of God; above all his amazing disregard of personal safety 
and convenience in obedience to the call of any duty recognised as 
God’s will. 

This sense of direct and immediate communication takes a variety 
of forms. There is the constantly recurring experience of what 
he calls “leadings ” or “ drawings ”, an unmistakable indication 
that a certain course of action is incumbent upon him. “ Thus I 
travelled on in the Lord’s service, as the Lord led me”. “ Then 
after some time the Lord commanded me to go abroad into the 
world, which was like a briary thorny wilderness ”. “I was sent 
to turn people from darkness to light...., to turn them to the grace 
of God. These things I did not see by the help of man, nor by the 
letter, but I saw them in the light of the Lord Jesus Christ and by 
His immediate spirit and power”. (It should perhaps be noted that 
Fox does not repudiate the guidance of Scripture, but insists that 
its guidance is only available for those who are “ in the same spirit 
as that in which the Scriptures were given forth.”).... 

Occasionally this sense of divine leading takes the form, well 
known in mystical experience, of a call to some mysterious inward 
struggle. “In the night I had an exercise upon me, from a sense 
of a dark spirit working and striving to get up to disturb the Church 
of Christ. Next morning I was moved to write a few lines to Friends 
as a warning thereof.” “ While I was sitting there, I felt the evil 
spirit at work in the town, stirring up mischief against me, and so 
I rose up and struck at it in the power of God.” “I was sensible 
that I had a travail to go through.” 

That this type of experience is not free from the possibility of 
delusion is of course commonly recognised. The overemphasis upon 
“ coincidence ”, still more the readiness to see the working of divine 
judgment in the disasters which befall others, especially those who 
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oppose, are failings common enough to a strongly “ providential ” 
view of God’s action in human life. Fortunately in Fox’s case the 
very naiveté of his mind is often enough its own exposure.... 

In the last resort the tree is known by its fruits. The surest 
test of the genuineness of such guidance is the quality of the character 
and action which it produces. And here, while there are, unquestion- 
ably, elements in Fox’s thought and conduct which are open to 
criticism, the final verdict cannot be in doubt. 

There are the weak points : the exaggerated individualism which 
renders him almost blind to the value of any kind of institutional 
religion; the puritanical condemnation of many harmless customs 
and amusements; the complete trust in the certainty of his own 
guidance which is at times hard to distinguish from wilful obstinacy. 
One has some sympathy with the civil and religious authorities who 
had on many occasions to try to convince or restrain him. 

But the dominant impression left by the study of his life is of 
something infinitely greater than these obvious defects. 


Christoph Blumhardi.t 


He had a way of meeting the important crises of his life that one 
could wish belonged to many other disciples of the Saviour. In 
sincere and deepest humility he brought his petitions to God and 
waited to receive a sign from above. Often, when no reply seemed 
to come, he would put the thought aside and wait further. Thus it 
was that, to some people, he gave the impression of being an irresolute 
man, which he certainly was not. But if he believed he had clearly 
understood God’s will, he would act without delay, and no power in 
this world could hold him back. 

Anyone who has any knowledge of these matters is aware that 
such a life is not lived without severe struggles, and I remember how 
he once spoke of these most difficult decisions in the life of a Christian : 
one believes one has understood God’s will, and begins to act, and 
then some obstacle presents itself and one does not know whether it 
comes from God or from wordly opposition. 

Struggle with crises before God’s presence, and wait for heavenly 
counsel, but never take fate into one’s own hands — was one of the 
wise principles of his life. But he was only influenced by clear 
everyday events. He believed it was wrong to lend an ear to obscure 


voices. Often, after long waiting, a little occurrence would give the 
impulse to action. 


1 From “ Dem Gedédchtnis Christoph Blumhardis” von Freiherr 
Senfft von Pilsach. Verlag Martin Warneck, Berlin, p. 9. 
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Albrecht Schweitzer. 


It is no good pretending that we shall find in the life of Dr. Albrecht 
Schweitzer an orthodox doctrine of “ guidance ”. There may well 
indeed be those who would question the propriety of choosing such 
a character as an illustration of the subject at all; just as there were 
those among the committee of the missionary society to which he 
applied, who doubted his theological and religious suitability for such 
work. That is precisely our reason for selecting him. It is the very 
fact of his “ unorthodoxy ”, his resolute determination to make 
“ sincerity the foundation of the spiritual life ”, even at the cost of 
severe inner struggles and of breaking with much that holds him 
to the past, that constitutes his appeal to some to whom more formal 
doctrines of guidance appear either as flights of mystical experience 
which are far beyond their powers, or as expressions of a theological 
thought-world which has lost all meaning and relevance for the 
modern mind.... 

The seeds thus sown germinated and struck root. From time to 
time during the busy and absorbing days of university study, certain 
reflections recurred which would not be set aside. “ It struck me as 
incomprehensible that I should be allowed to lead such a happy life, 
while I saw so many people around me wrestling with care and suffer- 
ing.... Then one brilliant summer morning at Gtinsbach in 1896, 
there came to me, as I awoke, the thought that I must not accept this 
happiness as a matter of course, but must give something in return 
for it. Proceeding to think the matter out at once with deliberation 
(the phrase is characteristic of the man), while the birds were singing 
outside, I settled with myself before I got up that I would consider 
myself justified in living till I was thirty for science and art, in order 
to devote myself from that time forward to the direct service of 
humanity. Many a time already I had tried to settle what meaning 
lay hidden for me in the saying of Jesus, ‘ Whosoever would save his 
life shall lose it, and whosoever shall lose his life for My sake and the 
Gospel’s shall save it’. Now the answer was found. In addition 
to the outward, I now had inward happiness.” (My Life and Thought. 
English Edition pp. 102-3). 

The “ that ” was settled : the “ how ” remained an open question. 
His mind turned naturally to avenues of service lying open near 
home, but none of these satisfied him. “ What I wanted was an 
absolutely personal and independent activity.” 

“ One morning in the autumn of 1904 I found on my writing- 
table in the College one of the green-covered magazines in which the 
Paris Missionary Society reported every month on its activities. A 
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certain Miss Scherdlin used to put them there, knowing that I was 
specially interested in this society on account of the impression 
made on me by the letters of one of its earliest missionaries, Casalis 
by name, when my father read them aloud at his missionary services 
during my childhood. That evening, in the very act of putting it 
aside that I might go on with my work, I mechanically opened this 
magazine, which had been laid on my table during my absence. As 
I did so, my eye caught the title of an article: ‘ Les besoins de la 
Mission du Congo ”. It was by Alfred Boegner, the President of the 
Paris Missionary Society, an Alsatian, and contained a complaint 
that the Mission had not enough workers to carry on its work in the 
Gaboon, the northern province of the Congo Colony. The writer 
expressed his hope that his appeal would bring some of those ‘ on 
whom the Master’s eyes already rested ’ to a decision to offer them- 
selves for this urgent work. The conclusion ran : ‘ Men and women 
who can reply simply to the Master’s call, “ Lord, I am coming ”’, 
those are the people whom the Church needs.’ The article finished, 
I quietly began my work. My search was over |...” (Life and Thought, 
pp. 106-7)... 


Editor’s Travel Diary Bd. 


THE EDITOR’S TRAVEL DIARY 


Holland 


A visit to the camp-site of the Dutch S.C.M. brings the reassuring 
experience that there are some areas of stability in this chaotic world. 
For everything is so amazingly like what it used to be at the time of my first 
boys’ camps and student conferences. Herman Ruigers runs about as 
actively as ever. The kitchen is still the centre of life, especially after 
eleven o'clock at night and Anna (is it sheer Dutch chauvinism that I 
consider her tea before breakfast, popularly called “ shaving-water ”, the 
best ever made anywhere ?) remains the centre of the kitchen. 

When I began to enter into the life of the conference, however, I 
found that even in Holland time had not stood still. The most striking 
change which I noticed was that students in Holland, just like their 
colleagues in Germany and France, have lost interest in discussion and 
prefer listening and doing to talking. The violent discussions which 
were so characteristic of Nunspeet at all times of the day or the night seem 
to belong to the past. After the addresses just a few short questions for 
explanation and off goes the whole group to volley-ball, hockey or swim- 
ming. Does this mean that students today are less alert than their pre- 
decessors ? I do not think so; it is rather that they are keenly aware of 
the general inflation of words, and that they believe in direct action. 
There is, of course, a danger that they may accept convictions simply 
on the authority of their leaders without having weighed their implications, 
but the reaction against problematics is healthy in itself. 

The tendency of the conference was consequently eminenily practical. 
Such lectures as answered the need for guidance in the practice of the 
Christian life were most eagerly listened to, and the call to evangelisation 
with which the conference closed found a real response. Thus the 
Dutch Movement joins its sister-movemenis in the re-discovery of iis 
main raison d’étre. 


Ettal 


A few days later, in the old monastery of Etial near Oberammergau 
(Bavaria), the Annual Conference of International Student Service is 
being opened. Since it is the first international gathering held in 
Germany since the revolution, the authorities of the new régime show 
much interest. From the “ Brown House” in Munich have come the 
chiefs of staff of S.A. and S.S. troops. The Bavarian Minister of 
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Education gives the main address of welcome. At the dinner, presided 
over by the old Abbot, one feels out of place if one does not wear a Nazi- 
uniform or a monk’s habit. As people come to know each other betier, 
and the atmosphere becomes distinctly gemiutlich, thanks to Bavarian 
orchestras, couniry-dances and beer, there is much frank discussion 
between the Germans and their guests. Young students from other 
countries argue with Nazi chieftains about anti-Semitism and European 
politics. When we go to bed we wonder how it can be, that human 
beings find themselves at the same time so near to each other, and yet so 
far away. 

If I.S.S. were to do nothing else but provide a plaiform for students 
of utterly different convictions to listen to each other, it would be more 
than worth while. To get American pacifists, British liberals, French 
socialists, Italian fascists and German national-socialists to take each 
other seriously, is a substantial achievement. For most of us it was 
especially useful to discover the spirit of the present generation of German 
students. Though few of the non-German delegates felt in agreement 
with their political programme, many came to see that they were motivated 
by an elementary and very genuine passion for a reconstruction of the 
social order. And it was evident that the German delegates were sobered 
by the discovery, that not all criticism of Nazi methods could be attributed 
io Greuelpropaganda, and that there are convictions abroad in the 
world — religious, moral, political — which are deeply rooted in the life 
of other nations and which have to be reckoned with. 


La Chataigneraie 


The setting of the Federation Summer Conference near Geneva 
(bright sunshine or clear moonlight, the blue lake encircled by green 
mountains, the swimming and the tennis and the jolly spirit of the 
whole group) was so attractive, that the meeting could easily have 
degenerated into a “ mountain-top experience’”’ without mountain- 
railway connection with the valley of reality. That this did not happen 
we owe to such speakers as Father Groser, André Philip and Hans 
Asmussen, who came to us from the difficult sections of the Christian 
front — from a London East End pastorate among the communists, 
from the political battlefield in France, from the struggle for a free Church 
in Germany. Thus the main issues of Federation thought and life today : 
Christianity and Communism, the Christian and the Nation, Evangel- 
isalion, while not solved (real issues are never solved) were seen in 
their vital significance as concrete tasks of faith, rather than as mere 
intellectual problems. 

Hanns Lilje’s short visit at a time when, as leader of the German 
Movemeni, he was faced with the responsibility for grave decisions 
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regarding the future, added to our sense of urgency. When in the 
Sunday morning service on the slopes of the Jura he spoke of the Com- 
munity of Faith, we realised that, through the seriousness of the hour, 
God revealed us something of the oneness of His children. 

Our one regret at La Chdtaigneraie was, that the scope of our con- 
ference was too limited. Dr. John Hope, President of Atlanta Universi- 
iy, a leading Christian Negro on whom we had counted, had fallen 
ill, and we missed the contribution of Asia. If the Chdtaigneraie and 
Java conferences could only be mixed a bit! 


En route to Java 


We knew what to expect from the journey to Batavia. Had not 
every body told us, that “ the Red Sea would make us regret that we were 
born ”, that the monsoon would blow us away, and that the three weeks 
on board would seem endless ?’’ What joy then to find, that the only 
really unpleasant heat was between Geneva and Genoa, that the monsoon 
showed remarkable self-control, and that the time on board seemed far 
too short for all we wanted to do! Apart from preparation for the 
Java meetings, from reading and discussing and deck-tennis, there were 
the hours with the captain in which “ roaring forties ”, “ horse latitudes ”, 
typhoons and cyclones became living realities. And there was Porit-Said, 
with its trick-divers and magicians (who found lots of chickens in the 
vest-pockets of the Federation Chairman !), Sabany, where we made the 
acquainiance of the exuberant life of the tropics (sounds, smells and 
colours, whai colours!) Medan, which is an amazing synthesis of the 
spirits of Holland and the Orient, and Singapore, most chaotic of world- 
poris. 


Java and the Java-Conference 


In the first week of September Batavia became very Federation- 
conscious, for an Eastern Student Conference is bound io attract a 
good deal of attention. The colourful display of costumes, especially 
those of the Indian women’s delegation, made the Batavians almost 
forget the by no means negligible attractions of their great annual 
fair, and the aitendance at the many meetings where conference delegates 
spoke of the Federation, of their student movements and of their national 
concerns were attended by large numbers of eager students. One piciure 
has stuck in my mind: after an address by our chairman to some 
four or five hundred students of varying races and religions, a crowd 
gathers around the youngest member of the Federation Executive to 
question him on the purpose of this world movement and its aititude 
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to the one outstanding ideal for which they fight: national independence. 
As I look into the faces I realise what power there is in a movement in 
which students serve each other, a movement of studenis for students. 
Unfortunately we could not bring more than 50 of these Indonesian 
students to the conference, for we had come for a quiet period of common 
thought and discussion and not for a demonstrative congress. But, 
as we left for Tjiterap, I wondered whether we had even visualised 
sufficiently what possibilities for evangelisation there are in the inter- 
national character of our Federation — and very specially in the East, 
where Christianity is so easily classified as the religion of one particular 
dominating race or nation, and consequenily rejected. 

What days for the Java Movement ! And especially for Dr. and 
Mrs. van Doorn, who carried the responsibility for the organisation of 
the conference. At the last minute there appeared twenty more delegates 
than had been previously announced. Would the old house of Tjiierap 
offer sufficient room ? Fortunately a good many of the younger dele- 
gates could sleep in tents and wash in the river. We were in the tropics 
where man and nature get along much better with each other than in the 
other climates. The picture which we saw each day from the verandah, 
where the meetings were held, might be called ,, essence of Java”: in 
the foreground the winding river, then wet rice fields divided in clear-cut 
squares, clusters of high coco-nut palms and a background of mountains 
in all shades of green rising higher and higher until they become impres- 
sive volcanoes — everything finished off with the tiny figures of peasants, 
a few buffaloes, some very white birds and some very red flowers. An 
ideal framework, not only because it was beautiful but, especially, 
because it was restful and solid and abiding. 

The conference came under way with enormous rapidity. In fact 
it had been started on boats to Java and in meetings in Batavia and 
Soerabaja, and there was therefore no time lost in preliminaries. It 
did not seem that this Orient needed much awakening. For in conference- 
-humour and sing song (the excellent daily paper !)) these Eastern 
Federation members have set a standard which their Western colleagues 
will find it hard to follow. 

From the ‘beginning to the end of the conference there were two poles 
to all our discussions: the pole of Jesus Christ and the pole of present- 
day political reality. And the great thing was that they were both taken 
seriously. Jesus Christ — we came to see Him again as the Lord of 
our lives as there was common witness to Him from East and West. We 
did not solve all questions relative to our intellectual group in His truth, 
bul we understood something more important expressed by one of our 
Indian friends in these words: ,, I had read the Gospels to see how Jesus 
would fit in with what I thought. I have seen here that the mainspring 
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of the Christian life is to let Christ speak to me and to let Him reveal 
His true self”. And we saw especially that in our relations to other 
faiths (how real, how great and difficult this problem became ito us !) 
we are not called to defend ourselves and our own ideas and conceptions 
against those of other people but only to pass on God’s gift given to us 
and to all humaniiy’. As to the second pole of conference discussion, 
the one of political reality in the East, how could we forget it in a time 
when student life everywhere is so radically affected by it? What a 
great privilege that we may discuss such explosive questions without the 
endangering of our fellowship !_ In two forms especially did it come up 
-—— as the problem of truth and error in nationalism and of relations 
with foreign missions. Again these questions were not solved fully, 
but again the basis was discovered which, if we dare take it seriously 
will enable us to stand the coming storm. It became clear that we cannot 
simply stand outside those great movements of political passion which 
sweep over the nations, but it also became clear that neither can we 
simply identify ourselves one hundred percent with the nationalist 
causes. We are citizens of two realms, members of a super-national 
as well as a national community. To be absolutely loyal to this ultimate 
reality, but to act at the same time in and for the reality of our national 
life, is now the question which each of us must solve concretely in his 
place. Ii was often said at the conference that such action would leave 
us with a sense of futility in the face of the gigantic forces arrayed against 
us. But it was also stated, that what is futile in our eyes may be of 
central significance in the history of God’s Kingdom. 

And what of the resulis of the Java Conference ? So far we know 
only of the beginnings of resulis. There is first of all the Java Movement 
itself, which was accepted in the Federation fellowship during the days 
of the conference. It is a very young movement composed of very young 
Christians from backgrounds as diverse as the Batak country, just 
emerged from primitivity, and Java with its old and refined culture. 
This conference has come to the movement as a great spiritual shock, 
making some of its members more and more conscious of their faith and 
purpose, making others wonder whether they could accept such heavy 
responsibility. Thank God thai the conferrence weni deep enough to 
engender such real spiritual crisis, and thank God that the Java delegates 


1 Aj] those who seek further light on the problem of the uniqueness of Christ 
should study carefully the lectures and discussions in the Java Conference 
Report on this point. The report will appear in a few weeks, for it is a question 
whether tn Federation circles we have ever come nearer to the heart of this 
issue. In view of these discussions the Executive has now decided to create 
a special section of the Commission on Christian Faith and Life on “ The 
Christian Message in Relation to other Faiths ”’. 
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also saw clearly all that was implied nol to content themselves with an 
easy answer. “ May be for some of us this may mean the parting of 
the ways ”, said the president of the movement, “ but even if some leave 
us we will be stronger for having gone through this great test ” 

And to all movements, including the Java movement, the canfonaeee 
was the occasion for the discovery of a common task in the East, a task 
not merely geographically conditioned but rather arising out of a deep 
common spiritual need ; for an articulation and expression of the Christ- 
ian Message in a truly Eastern form and in close relation to Eastern 
problems. It may seem preposterous that a student movemeni should tackle 
a question of such dimensions at a time when neither Church nor Missions 
seem to make much headway in making Christianity truly at home in 
the East. Bui it is not difficult to understand. For who realises like 
Christian students do what smoke-screens of political, economic and 
and cultural misunderstandings hide the face of Christ today ? 

We have then to join hands in the East in order to enter upon our 
impossibly large task. We must help each other by inter-visitation 
beiween Eastern countries, by special concentration on ihe Eastern 
aspecis of our message discussions, by shifting the centre of Federation 
life more toward the East. “Java 1933” may be the beginning of 
another pioneering adventure of the Federation, if God wills it and if 
we are ready to follow. 

Me tate 
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THE STUDENT WORLD CHRONICLE 


More on Germany 


The development of the ecclesiastical situation in Germany is of so 
great an importance to the whole of the Christian world as to demand 
the closest attention. Here, seen objectively, is the course of events 
since our last article. 

The elections of the general Prussian synod, the synod of the 
largest German Church, took place on July 23rd; at the same time 
synodal elections were also held in most of the communities. It is 
unfortunately an indisputable fact that these elections were not 
carried out fairly ; pressure from outside the Church was brought to 
bear on the participants; the list competing with those of the 
“Deutsche Christen ” candidates were prevented from having the 
ordinary means of propaganda and publicity ; the opinion was circu- 
lated that persons choosing to vote for candidates outside these 
“ Deutsche Christen ” lists would give proof of a contra-revolutionary 
mentality, hostile to the national-socialist state. As everyone knows, 
the chancellor himself, in a broadcast speech on the eve of the 
elections, advised pollers to vote for the “ Deutsche Christen”. All these 
manifestations tended to identify the domain of political thought and 
action with that of faith and the activity of the Church. Thanks to 
this outside pressure, and thanks also to the fact that a large number 
of voters took part in the elections, who until then had taken little 
or no interest in Church matters, 75 % of the elected candidates 
belonged to the “ Deutsche Christen ” party, the importance of which, 
in the whole evangelical community, is unquestionably infinitely less 
than this proportion indicates. The result of these elections is that 
all the important positions in the Church, from the parish councils to 
the general government, are occupied by the “ Deutsche Christen ”, 
to the exclusion of representatives holding other views. 

In spite of several official affirmations that, after the elections, 
all past differences of opinion and opposition would be forgotten, 
merged henceforth into a common effort to work solely for the 
religious life of the Church, the situation has developed in the most 
radical direction. The general synod of Prussia, which elected as its 
bishop the pastor Muller (who has since been raised to the dignity 
of bishop of the whole German Church), has adopted the Aryan clause 
in all its force. At present, the extreme wing of the “ Deutsche 
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Christen ” is responsible for the whole of the government of. the 
Church. The “ Geistliche Ministerium ”, a body representing, the 
highest authority in the Church in Germany, consists of five persons, 
of whom only one does not belong to the “ Deutsche Christen ”. 

It must also be noted that, up to the present at least, no oppor- 
tunity has been allowed for making any official manifestation divergen 
from the theological and religious position of the “ Deutsche Christen ”. 
In the general Prussian synod, the minority was not allowed to express 
its opinion through the representative they had chosen ; the minority 
decided therefore to leave the assembly-room and to refrain from 
taking any further part in the discussions of the assembly. 

Thus the “ Deutsche Christen ” have, at the moment, effective 
control of the life of the Church. Among them, no doubt, are many 
who wish to remain faithful to a positive Christianity ; there are also 
many, who do not approve of the methods of rigorous constraint 
employed by their leaders to make sure of their power — let us 
add also as a positive feature of the aims of the party, the will to 
incarnate the community spirit, which they find in the Gospel, 
concretely into the national and social domain; but none the 
less they seem dangerously to confound two different things : loyalty 
to the State and purely religious Church matters. 

In spite of this, there are obvious signs that many in the Church 
refuse to submit to this oppression. Let us indicate three of these 
signs. The success of the pamphlet by Karl Barth, Theologische 
Evxistenz heute’, which had a sale of several thousand copies in a few 

“days, on the very eve of the elections, is both significant and remark- 
able. In this document, the theologian of Bonn rejected categorical- 
ly, as non-Christian, the theological position of the “ Deutsche 
Christen ”, at the same time giving a serious warning to the Church 
and even to the “ Jungreformatorische ” Movement and appealing to 
all Christians not to let themselves be influenced by the national or 
political situation of the moment, but to consider any reorganisation 
of the Church only from the point of view of the Bible and of the 
confession of faith. 

Two other important documents have just appeared. The first 
is an appeal to the national synod of the Evangelical Church at Wit- 
tenberg, backed by two thousand members of the evangelical clergy, 
and reading as follows : 


1) “ The manner in which new regulations have been applied to the 
Church causes the gravest anxiety to countless sincere Christians. In 
1 See also under Book Reviews. - An English résumé of this pamphlet 


(price 50 Swiss centimes) can be obtained from the W.S.C.F. offices, 13. rue 
Calvin, Geneva. 
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exceptionally important synods, the present majority has refused to the 
representatives of the minority the right to take part in discussions and 
io voice a free opinion on questions which concern the responsibility 
and the deepest essence of the Church. For several months, ecclesiastical 
life has been under the forcible pressure of one particular group. It 
is inadmissible that the Church of Jesus Christ, in defiance of brotherly 
love, should be reduced, by the domination of force, to the state of a 
wordly kingdom. 


2) “With the implied approval of the new Church councils in 
several states ihe synods have adopted and put into force certain laws which 
are opposed to the Holy Scriptures and to the confession of faith of the 
Church. In this connection, the Aryan clause must be particularly 
noted. We declare that the introduction of such provisions in local 
Churches anticipates the future legislation of the German Church, and 
we appeal to the national synod not to give over its power to other authori- 
ties, but to suspend these regional regulations, which are contrary to 
the confession of faith. It is inadmissible for the Gospel to be limited by 
human laws or even to be made invalid. 


3) “ The gravest threat comes to the evangelical clergy through the 
persecution of pastors or Church officials who do not wish to submit 
io the group at present dominating the Church. In this also, the evan- 
gelical clergy is to a certain extent submitied to human pressure, so that 
the servants of the Word are in danger of violating the commandment: 
“ Obey God rather than man”, and of becoming the servanis of human 
authorities. We appeal to the national synod to insure, by clear and 
definite decisions, the full liberty of the evangelical preachings and 
clergy. It is inadmissible that the preachings should be submitted to 
human motives.” 


Another very categorical decision is that, unanimously adopted by 
the Faculty of Protestant Theology at Marburg, which, on being asked 
by a group of clergy and laymen to express an opinion on the intro- 
duction of the Aryan clause into the Church, drew up a very precise 
and detailed document. Here are a few extracts : 


“ The Faculty considers it (Aryan clause) irreconciliable with the 
essence of the Christian Church, as determined by the only normative 
authorities of the Holy Scriptures and of the Gospel of Jesus Christ, 
and by the confessions of faith made by the reformers... This Aryan 
clause threatens the independence of clergymen who only depend in 
their sermons and their personal work on the Word of God and the 
Christian conscience, and also that of the Church officials in their 
activity... It deprives those Church members who are of non-Aryan 
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origin of the full rights and of the full dignity of membership in the 
Church... The Church cannot abandon her unity, which is essentially 
the unity of the Body of Christ, into which all believers are baptised by 
one spirit... One has no right to say that this unity of all believers, of 
whatever race, only concerns the invisible Church... The visible Church 
must constitute herself, as far as possible in earthly conditions, accord- 
ing to the invisible Church... Neither must one make the objection that 
the Church should not ignore the order of creation, as it is given in 
race and nationality, but should respect it. The Church would not 
deliver her most essential message to the race and nation she serves, if she 
acknowledged race and nationality as facis upon which membership 
in the Church depends... Examples of racial limitations in the Church, 
taken from small Churches outside Europe, from Asia, Africa and 
America (though in these Churches it is not a question of distinction 
between Jews and Aryans), should be considered as antiquated forms, 
contrary to the Gospel and in which the message and demands of the 
Gospel have been misinterpreted... Whoever refuses to recognise, with 
the apostles and the reformers, the absolute unity of the Jewish and non- 
Jewish Christians in the Church, as set forth in the New Testament, 
and in particular in the Episile to the Ephesians, is deceiving himself 
if he claims to believe that the Holy Scriptures are the Word of God and 
that Jesus Christ, the Son of God, is the Lord of all mankind... The 
attempts which have been made to prove that Jesus was Aryan are without 
any historical foundation, as well as being ineffective, for his message 
presupposes the Jewish law and prophets as a divine revelation, and in 
any case the aposiles were Jews”. 


Two other points must be noted in the religious situation in 
Germany. First, the special position of the Roman Catholic Church. 
The concordate she signed with the authorities seems to be a victory 
for her; she has obtained complete freedom for her religious work, 
and in particular for the work in her societies of men, women and 
young people; the monastic orders have the right to have their 
superiors elsewhere than in Germany, which assures them a great 
deal of independence. There is no question of introducing the 
Aryan clause into the Roman Catholic Church. It may be said, that 
she has managed very cleverly to escape the totalitarian claims of 
the State on these very important points. 

It must be noted also that a new movement, called “ Deutsche 
Glaubensbewegung ”, among whose leaders are Dr. Hauer, Dr. Arthur 
Drews, Professor Bergmann and Count Reventlow, tends to separate 
from the confession of Christian faith, in order to introduce a faith 
founded on old German traditions. Although it does not return to a 
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primitive Germanic paganism, this movement includes in its religious 


affirmations elements which are extra-Christian if not anti-Christian, 
and which are supposed to belong to the religious inheritance of the 
German people. Bergmann, for example, formulates the Confessio 
germanica as follows : 


“TI believe in the God of the German religion, who operates through 
nature, through the higher spirit of men and through the power of his 
people. And in Christ the helper who strives for the nobility of the 
human soul. And in Germany, the country where the new humanity 
comes into being ”. 


This new movement, whose importance cannot yet be judged, 


but which is favourably viewed in many national-socialist circles, 


demands a working religious community of the German people, which 
will include the Catholic Church, the Evangelical Church and the new 
“ Glaubensgemeinschaft ”.. Thus it denies the “ Deutsche Christen ” 
what they claim more or less to be: the only real religious expression 
conforming to the new political and national situation in Germany. 
It is possible that its opposition may increase and put the “ Deutsche 
Christen ” ina very difficult position, by taking away many of their 
adherents, more concerned with vitalising the Third Reich with 
spiritual forces than with recognising the absolute truth of the 
evangelical revelation. 

In a word, the religious situation in Germany seems to be making 
its way towards an ever greater diminution of the independence of 
the Church with relation to the State. Will the unquestionable 
reaction of many thousands of true Christian believers, in particular 
the “ Jungreformatorische ” Movement, against this subjection, be 
able to express itself publicly enough to unite all the personalities and 
communities faithful to integral Christianity, or will silence be 
imposed by every possible means, by the “Deutsche Christen ”, 
who tend towards an ever greater confusion of politics and religion ? 
Only the immediate future can show. One thing is clear : the whole 
of the Christian world must follow attentively these developments, 
which do not only concern Germany, but the conflict that all over the 
world may arise between the State tending to become totalitarian and 
the Christian Church; the entire Christian world must above all, in 
the communion of the saints and the intercession, help those who are 
striving in Germany for the independence of the Church and for her 
submission to the sole authority of God. 

Pie: 
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South American Students Discuss War and Peace 


“ Piriapolis”” is a remarkable conference estate overlooking, ihe 
sea in Uruguay, which has become famous for its national student camps. 
Mr. Galland has started there annual camps bringing together students 
from most of the republics of the southern part of South America, 
especially from Argentine, Brazil, Chili, Peru, Bolivia and Uruguay. 
A new impulse was given to these camps when women students joined 
in with men students in 1931, following the several small joint retreats 
which were held on the occasion of Mr. Henriod’s visit to South America. 
The following report by Mr. Galland marks a new step forward in the 
chain of such conferences with a central place given to the definitely 
Christian message : 


Piriapolis 1933. 


After the great success of the First International Mixed Student 
Conference in 1931 what would the 1933 experience mean for the 
Movement ? It is true the general conditions under which the Con- 
ference met this year were very different. Instead of being at the 
start of the world economic crisis and depression we were in the midst 
of it. This meant that the number of delegates was somewhat 
smaller — over fifty instead of about seventy. It is not surprising 
that at such a serious time in history, students representing seven 
Latin American countries discussed with passion problems like 
“Unemployment ”, “ War and Peace”, “ Latin America faces her 
own self”, “Spiritual Reasons which move Youth to take a more 
definite Attitude towards Life ”. It would need the pen of a clever 
journalist to give a vivid description of our lively discussions. 
There was a left wing including all elements, from the moderate to 
the extreme, a similar right wing, and in between, a group of people 
less accustomed to student opinions, without definite convictions, 
generally inclined to accompany the best speakers at the time of 
voting. Asa result of the discussion, conclusions were drawn up and 
voted. Nobody will be surprised to find in them a strong con- 
demnation of the present economic system, not to mention capitalism 
being made responsible for all the evils of the world and for the 
disastrous actual state of affairs! Is it so surprising that among 
Latin American students — even at Piriapolis — there should be 
found representatives of socialism and communism? Is it not a 
natural tendency of youth to stand out for extreme opinions ? 

On the whole Piriapolis 1933 can be considered a happy and 
healthy experience in which vital questions were faced and discussed 
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with a free, broad and comprehensive mind. As a proof of this, 
I could mention many letters received which insist on the importance 
and the value of such meetings. 

Mention should be made also of the nobly conceived message which, 
signed by one delegate of each of the seven countries present, was 
sent to the Ministers of Foreign Affairs and to the chairmen of the 
Federations of University Students of the South American Republics 
and of the United States of America. This message reads as follows : 

“The Second International Student Conference convened at 
Piriapolis under the auspices of the South American Federation of 
Y.M.C.A.s and the Continental Committee of Y.W.C.A.s has con- 
ducted its sessions and deliberations under the dolorous impression of 
actual or threatened war among sister peoples who have proclaimed 
the same broad principles of justice in internal and international 
relations ; who are bound by the same ties of race, history, language 
and democracy ; who have before God and humanity the responsibility 
and duty to be the haven of free and fraternal men, working in order 
to people their ample, semi-arid territories, to educate their children, 
and to realise a more effective interchange and cooperation of men, 
ideas and goods. 

“ And in the belief that its wishes will justly be interpreted as the 
expression of the soul of America, without political, economic, 
religious or social prejudices, it begs of the contending parties, litigants 
and neutrals a supreme effort of abnegation and of Christian love in 
order that war may cease at once and the solution of their differences 
may be submitted to international justice. Emancipated lives, 
resumption of useful works, and the stamping out of hate are worth 
more than the territories which are in dispute ; and the lesson of the 
centuries says that ‘the solutions of violence are precarious and 
sterile > ”. 


Colonia Valdense Student Retreat. 


The River Plate Student Retreat (April 10th-16th) brought to- 
gether nineteen persons, among whom were seventeen university stud- 
ents from Buenos Aires and Montevideo. The Retreat was divided in 
two parts. The first part was specially dedicated to the consideration of 
student activities in the Association and the preparation of a pro- 
gramme, practicable and realisable during the year 1933. The 
second part was essentially of a spiritual character, with the study of 
some aspects of the religious problem and devotional meetings in 
relation to the great facts remembered at that season — the Holy 
Week. The Retreat brought out a short and clear declaration 
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signed by the seventeen students present which is excellent as a first 
step, and is a real forward move in student action. Two or three 
times before this, under the inspiration and thoughtful leadership of 
Don Julio Navarro Monzo, Dr. J.A. Mackay and others, the Associ- 
ation has issued and published very good and useful declarations, 
but for the first time in the life of our South American Movement, 
students themselves have felt the need to affirm certain principles 
which they take as a guide and a motive to work better and more 
faithfully among their fellow students. 


Declaration. 


“We affirm : 


1. The need of a spiritual, philosophical and social orientation 
for students, which will make them understand the importance of 
fundamental contemporary problems and their personal responsibility 
for the realisation of a more just and fraternal civilisation. 


2. The need of the establishment of strong ties of friendship 
among young men with the object of forming a united nucleus in 
brotherhood, as a front to the disintegrating forces of selfishness, 
individualism, intolerance, and the want of social solidarity. 


3. That for young men the study of the personality, life and 
teachings of Jesus, is of great inspiring power and the source of moral 
and spiritual strength. 


4. That the principles of the Y.M.C.A. afford opportunity for the 
realisation of these ideals, but its leaders and members should de- 
monstrate them in their daily life through the practice of the Christian 
virtues of love, the spirit of service, and a positive stand against evil 
in all its manifestations. 


5. That all service programmes in student groups should aim at 
the development of youth of upright personality, and the awakening 
of a sense of solidarity, in the battle against the great evils of social 
injustice, ignorance, crude materialism, nationalism, preparedness, 
war, unemployment, sensualism and the exploitation of man by man.”’ 
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BOOK REVIEWS 


The God of Reason and the God of Faith 


THE PLAIN MAN SEEKS FOR Gop. Henry P. Van Dusen. Charles 
Schribner’s, New York. $2.00. 


If there are any who consider themselves so well versed in the 
intricacies of theology that they can afford to overlook the literature 
for “ plain men ”, they should be told that Mr. Van Dusen’s plain man 
is of an exceptionally intelligent species and would not feel out of 
place in a company of distinguished professors of theology or philo- 
sophy. It is true that the book is written in a clear and readable 
style, but — since it deals with the basic issues of religion in relation 
to a complex civilisation — it invites to a process of stiff thinking. 

. The key to the volume is in its architecture. Two exceedingly 
suggestive and penetrating chapters give first an analysis of the 
religious perplexities of modern man. Two further chapters — one 
on the contribution of science to the solution of the religious problem 
and one on the contribution of a philosophy of value — present an 
inductive, step by step argument for the existence of a personal and 
active God. The fifth chapter, which in the author’s view is the 
central chapter of the whole, brings, however, a (to this reviewer most 
welcome) surprise. For it proceeds to show that this inductive 
approach, however carefully built up, is utterly inadequate because 
it does not lead to the God of faith, but only to the hypothetical God 
of reason. And it demands that in our religious thought we should 
consider the fact of God as our point of departure rather than as the 
terminus of a long process of reasoning. The last chapter brings a 
discussion of the problem of evil as the “ final perplexity ” for those 
who would come to a personal faith. 

This original book raises so many problems that one would like 
to be able to write about it at great length. If other readers react 
in the same way as this reviewer, they will, in reading it, go through 
very contradictory emotional stages — ranging from profound 
disagreement to equally profound agreement and gratitude. Two 
short remarks about the reasons for each may be given. 

First the zone of agreement. It covers not only the chapters of 
analysis but especially the (fifth) chapter on “ The Living God ”. 
Dr. Van Dusen has found convincing formulations for his claim of 
priority for the “ Divine Constraint ” as the constitutive factor of 
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Christian life. His strong emphasis on the biblical truths, that God 
seeks man more than man can ever seek God, and that whosoever 
would meet God must first believe that He is — is the emphasis which 
we need most today, first because all men need it at all times, and 
second because our generation has had an overdose of laborious 
apologies for God’s existence and looks therefore for people who live 
actually by the certainty of God’s active influence in their lives. 

But second the zone of disagreement. If we take this non-apolo- 
getic attitude, if we want definitely to subordinate reason to faith 
(not to exclude it !), must we not consistently give up the inductive 
approach altogether ? There are certain phrases in the fifth chapter 
which seem to suggest just this attitude, for instance when the author 
says, that “the whole perspective (of the inductive approach) is 
false ”. But further on in the same chapter it seems that the author 
does not really reject the approach of reason, and coordinates it with 
the approach of faith. 

Does this mean that the discovery of the “ Divine Constraint ” 
does not really change the situation ? And that even after we have 
admitted God’s initiative as the mainspring of faith we can still build 
up a natural theology on the basis of human experience alone? The 
theologian will recognise these issues as the issues which were at © 
stake between the Reformers and the theologians of the scholastic 
period. Does Dr. Van Dusen prefer the Thomist position which 
leaves of course a wide scope to God’s active intervention, but which 
builds (according to a leading Thomist) a throne of reason next to the 
throne of faith ? 

We are so grateful for much of what Dr. Van Dusen has given us 
that we are eagerly expecting further light from him on these im- 
portant points. ~ 

Veetein, 


Von deutscher Theologie und Kirche 


Gott uND Nation. Walter Grundmann. Furche-Verlag, Berlin, 
1933, 1125S., R.M. 2.00. 


THEOLOGISCHE EXISTENZ HEUTE. Karl Barth, Christian Kaiser- 
Verlag, Munchen 1933. 40 S., R.M. 0.80. 
THEOLOGISCHE EXISTENZ UND KIRCHLICHES HANDELN. Hanns 
_ Lilje. In ,, Junge Kirche“, Mitteilungsblati der Jungreformato- 
rischen Bewegung, Nr. 12. vom 14.9.1933. 
Dr. Grundmann hat sein Buch an einem fir Deutschland denk- 
wtrdigen Tage abgeschlossen, am 31. Januar, einen Tag nach Adolf 
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Hitlers Berufung zur Reichskanzlerschaft. Er verheisst uns im 
Untertitel seiner Schrift ,, ein evangelisches Wort zum Wollen des 
Nationalsozialismus “, und tatsdchlich spricht hier einer, der fest in 
beiden Wirklichkeiten steht, in der Kirche des Evangeliums von 
Jesus Christus und in der nationalsozialistischen Bewegung. Darum 
vermag er gerade dem Draussenstehenden, den prtifenden Christen 
auch des Auslandes, den Nationalsozialismus nahezubringen. Sehr 
eindricklich wird durch Grundmanns Darstellung die Tatsache, dass 
im deutschen Nationalismus von vielen die Gottesfrage wirklich in 
ganzem Ernste gestellt wird. Die Zitate, die er von Dichtern wie 
Hans Jost, Edwin Erich Dwinger, August Winnig, die alle als Weg- 
bereiter der nationalistischen Revolution zu bezeichnen sind, bei- 
bringt, sprechen hierzu eine tiberzeugende Sprache. Auch die neuen 
Aufgaben, die einer politischen Theologie durch die Aufrichtung 
des autoritaéren Staates gesetzt sind, werden mit grosser Eindringlich- 
keit behandelt. An einigen wesentlichen Punkten wird freilich von 
der Geschichte und von der Schrift her Frage und Kritik an den Aus- 
flihrungen des Verfassers einzusetzen haben. So etwa bei der allzu 
billigen Verurteilung des Liberalismus, die er sich zu eigen macht. 
Ein Einzelpunkt ist die aus diesem Pauschalurteil hervorgehende 
Kritik an der Epoche Bismarcks, die Grundmann charakterisiert als 
», ein Geschlecht, das in Materialismus und Profitsucht und Lebens- 
genus verkam, und das Reich in schmutzigen Handen hielt “. (8.47.) 
Als Séhnen und Enkeln sollte uns Christen doch die Ehrfurcht 
vor unseren Vatern ein solch unerhért tbertriebenes Urteil un- 
méglich machen. Bedenklicher ist, dass der Verfasser in der Darle- 
gung des Verhaltnisses von Kirche und Nationalismus, von Kirche 
und nationalsozialistischem Staat die grundlegende Scheidung von 
Gemeinde Jesu und Welt nicht deutlich genug sieht. Biblischer 
Realismus wird immer die eigene, nattirliche Machtigkeit einer welt- 
lichen Bewegung wie der des Nationalsozialismus ntichtern ein- 
zuschatzen haben. Die gewisse Hoffnung, die Dr. Grundmann auf 
die volkserneuernde Wirkung der Predigt des Evangeliums im 
gegenwartigen Zeitpunkt setzt, liesse sich biblisch nur rechtfertigen, 
wenn gleichzeitig auf eine ernste, geisiliche Erweckungsbewegung 
hingewiesen werden kénnte. Auch die Behauptung, dass die Kirche 
,, ihrem Wesen nach nie gegentiber einem Staat, der seine Aufgabe 
nicht verfehlt, feindlich sein kénne ’’, vergisst, dass alles Menschliche 
seinem Wesen nach seine Aufgabe verfehlen muss. Die Kirche wird 
deswegen dem Staat nicht notwendig feind sein, sie wird ihm aber 
Gottes Wort als Gericht verktinden, sofern er eben Stinde tut. In 
der Auseinandersetzung mit Rosenbergs Myihus des 20. Jahrhunderts, 
der der zweite Teil des Buches gewidmet ist, deckt Grundmann den 
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naturalistischen Charakter und die liberalistische Grundlage der 
Rassenmystik, wie sie Rosenberg vertritt, auf, ohne dabei die Bedeu- 
tung, die die Betonung des rassischen Elementes in unserer Zeit hat, 
zu verkleinern. Er bekennt sich demgegentiber zum Primat des 
Geistes, der auch eine die ganze Menschheit tibergreifende Offenbarung 
méglich macht. Diese Klérung ist umso wichtiger, als gerade neuer- 
dings die Bestrebungen auf eine deutsch-religidse Glaubensgemein- 
schaft in Deutschland starker hervortreten. 

Auch Karl Barths Schrift tragt ein sehr bemerkenswertes Datum, 
das des 24./25. Mai, des Tages der Einsetzung der Staatskommissare 
fir die Kirche. Ihre grosse Bedeutung liegt darin, dass sie, in Tagen 
heissesten kirchlichen Ringens verfasst, trotz aller Polemik im 
einzelnen doch kein Kampfruf, sondern ein Ruf zur Besinnung auf 
den innersten Auftrag der Kirche ist. Das ist in Deutschland auch 
verstanden worden; weithin hat die Schrift, die rasch tibers ganze 
Reich verbreitet war, als eine befreiende Tat gewirkt. Mag er in Ein- 
zelheiten zu weit gegangen sein, daneben gegriffen haben, anfechtbar 
sein, Karl Barth erweist sich hier als ein Warner der deutschen Kirche 
vom Allerheiligsten her. Deswegen sagt er auch trotz der durchweg 
vorherrschenden Ejinstellung auf den kirchengeschichtlichen Augen- 
blick viel Grundsatzliches, das von dauernder Bedeutung ist. Der 
Fehlansatz in der ganzen kirchlichen Reformbewegung ist nach 
Barths Ueberzeugung darin zu sehen, dass sie sich von vornherein 
das Gesetz von der Politik hat diktieren lassen und daher einfach 
nicht aus dem Worte, aus dem Geist geboren ist. Er weist dies an 
einzelnen Punkten nach, insonderheit an der Bischofsfrage. Dabei 
grenzt er sich mit grésster Scharfe gegen die ,, Deutschen Christen “ 
ab, wendet sich aber ebenso unbedingt gegen die ,, Jungreformatorische 
Bewegung “, die die Vertreter der — wie Barth meint, rein formalen — 
Selbstandigkeit der Kirche sein wollen. 

Hanns Lilje erwidert darauf in der soeben erschienenen Nummer 
der jungreformatorischen Wochenschrift. Er gibt Karl Barth weit- 
gehend recht, begrtindet aber das Vorgehen der ,, Jungreformato- 
rischen Bewegung “ aus der Notwendigkeit kirchlichen Handelns in 
unerhért schwieriger Lage, ohne begangene Fehler beschénigen zu 
wollen. Vor allem aber nimmt er Barths Bussruf ganz ernst und 
bezeichnet es als die wichtigste Aufgabe der deutschen Kirche, aus 
tiefer Beugung heraus, sich neu mit Bekenntnis und Bekennermut 
ausristen zu lassen. Dem Staate gegentiber hat eine bekennende 
Kirche die grosse Aufgabe zu bezeugen, was nach Gottes Willen Staat 
und Obrigkeit ist, dem Volke gegentiber heisst ihr Auftrag Mission, 
nicht als Schlagwort, sondern als ,, Gemeindeaufbau aus dem Evan-. 
gelium “. J. M. 
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Notes on Contributors and Articles 


Henry P. Van DUSEN is Professor of Systematic Theology and 
Philosophy of Religion at Union Theological Seminary, New York. 
He is Chairman of the Commission on “ Christian Faith and Life ” 
of the W.S.C.F. and an active friend of the American S.C.M. He is 
the author of, In Quest of Life’s Meaning. 


EDUARD THURNEYSEN is Pastor at Bale and lecturer at the Theolo- 
gical Faculty at Bale University. He is one of the ablest represen- 
tatives of Dialectical Theology and a regular contributor to Zwischen 
den Zeiten. Among other works he published Das Wort Goties und 
aie Kirche, Dostojevsky, and Christoph Blumhardi. ‘The article given 
in this number was one of the main lectures, delivered at the Federation 
Summer Conference at La Chataigneraie, 1933. 


Hanns Li Je is General Secretary of the German S.C.M. and Vice- 
Chairman of the W.S.C.F. He is author of Das Technische Zeitalter 
and Luthers Geschichtsauffassung, which was his thesis for his degree 
of Doctor of Theology. 


M.C. SLOTEMAKER DE BruiINeE is Bible Study Secretary of the 
Dutch $.C.M., a member of General Committee of the W.S.C.F. and 
one of its “ Special Workers ”. 


HILDEBRAND FLEISCHMANN isa monk at the Benedictine Monastry 
of Seckau, Austria. He is in close contact with the Austrian Move- 
ment and was one of the speakers at the South Eastern European 
Leaders Conference in 1931. He also participated in the Gicumenical 
Retreat of the Federation at Mouterhouse, Alsace, 1932. 


NicHoLas ZERNOV is a “ Special Federation Worker ”, and closely 
related with the British S.C.M. as well as with the Russian S8.C.M. 
outside Russia. He is Secretary of the Fellowship of St. Albans and 
St. Sergius. 

Davip Cairns, theological student at Aberdeen, Zurich, Mont- 
pellier. He took part in several international conferences of the 
W.S.C.F. 

The writers of the Book Reviews are : W.A. Visser’t Hooft, 
Joachim Miller (World’s Committee of Y.M.C.A.s). 
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’ First Quarter : 
Problems of Women Students 


Women Students face new problems, in some countries 
because the success of the emancipation movement has 
not brought the hoped-for fulfilment, in other countries 
because new political philosophies restrict their opportuni- 
ties for self-expression. 


Second Quarter: 


What Shall we Think of the Bible ? 


The Bible is simple, but we are far from simple. In 
order to discover that it is essentially ‘‘ a letter from 
God with our personal address on it” (Kierkegaard), 
we must work our way through the difficulties of higher 
criticism and other fields of modern thought. 


Third Quarter : 
Eastern Orthodox Nations 


The annual Survey-Number will give a description of 
the religious situation and of student life and thought 
in the nations where the historic Eastern Churches 
predominate. It will call attention to the struggle 
between Christianity and militant atheism, which is 
being fought out there, as well as to the many signs of 
renaissance and new vitality in Orthodoxy. 


Fourth Quarter : 
The Call of Revolution 


Since a considerable proportion of the student body 
in all parts of the world is either seriously concerned or 
superficially flirting with the idea of revolution, The 
Student World will make an attempt to analyse the differ- 
ent forms of the mystique of revolution and evaluate 
these in the light of the Christian message. 


THE STUDENT WORLD 1933 


INDEX TO VOLUME XXVI 


Book Reviews . . ee ayy rea WEPAS). arAde 
Catholicity, Herbert H. Kelly” : 3 
Der Arbeiter — Herrschaft und Gestalt, Firat Junger ‘ 
Die Seele des Christentums. Beitrage zum Verstandnis 
des Christusglaubens und der Christusnachfolge in der 
Gegenwart, Adolf Kéberle 

Esprit, Revue Internationale . Adee 

Gott und Nation, Walter Grundmann 

Hic et Nunc, Cahiers Périodiques. 

Im Ringen um den Geist, Friso Melzer . 

Intercommunion, A.G. Hebert 

La Chiesa Romana, E. Buonaiuti : ede 

Le Catholicisme Non-Romain, W.A. Wieser * Hooft, 
Cahiers de Foi et Vie : : 

Moral Man and Immoral Society, Reinhold Niebuhr i 

Nationalism, Man’s Other Religion, Edward Shillito . 

Nouvelle Revue Francaise, Cahier de Revendications . 

Rethinking Missions, Laymen’s Foreign Missions Inquiry 

The other Spanish Christ, A Study inthe Spiritual History 
of Spain and South America, John A. Mackay . 

The Plain Man seeks for God. Henry P. Van Dusen . 

The University in a Changing World. W.M. Kotschnig 
and Elin.Prys. : SMe age, racer een eee 

Theologische Existenz heute earl Pasth 3 : 

Theologische Existenz und kirchliches Handeln, Hanne 
Lilje 

Caesar and God . 

Chinese Students, Whee: Chrietientty.: means 46 

Chinese Youth and Christianity . Spe 

Christian and the Nation, The 

Christianity and Nationalism 


Christian and War, The. . . 1 et Pe ee eee 143 
Chronicle, The Student World ae et 65, 1625 2545) sa363 
Contributors and Articles, Notes on .. . 94, 182, 280, - 375 
Editorials : So a ee 197 LSD a he meemecoore 
Editor’s Travel pia ee SS Ge ee ee ee BD7. 
Haith sand shOrmMl cys. =A cles : een. fh 4 
Federation in International Affairs, The eas oP age ee 44 
Federation Membership, The Meaning of. ........ 57 
Federation, What should we think of the ........ 61 
Federation, What should we think of the ........ 259 
German Protestantism at the Cross-Roads ......... 256 
Gegmmony eS NlLOLC Oly. tis cere vole ho Scamavitnel 1a re mon 363 
Guibert ae ere emer Seema eR cis UZ RNG 
meGuidance-, he Biblical «Conception Of mene 310 
Guidance and Reformation. . . : cet 317 
Guidance in Personal Life, Divine ‘eloman Cathoiec Viewpoint) 328 
Guidance from an Eastern Orthodox Viewpoint ..... Soo 
Guidance in the Oxford Groups. . . . eee Bey 341 
International Dialogue on the Christian Message, we: She eae o 10 
lewriterot two Continents” ~. 22.0: ee eee 53 
Indonesian Student Life, The Baucrean of . ein en ee A 249 
Is Fascism a Religion? . . 5, Oe. ee a en ee 72 
Jacques Martin, After the Trial of spas ed ag OG 65 
Japanese Students, What Christianity means ree Sey cael che 210 
Japanese Students between Marxism and National-Socialism 217 
Java, The Student Christian Movement of . .. «=... : 254 
Jeunesse Annamite .... fe Sntaew es ee ee 242 
Letter from a British Scercharn. a: 48 
Liturgical Movement in the Roman Catholic (hiireh The ie 
Nationalism, An Orthodox Approach to ......... 129 
Nationalism as seen by an Indian Christian ....... 138 
Nationalisms, European .. . neh BENE: Oss Caer mare 162 
———_——Nationalism, Social Aspects of Japanese 3S Win si sig ae ee ae 171 
~Abrimitiveness Of Youth, DNe=me Wal.) ymin neem 76 
@Gicumenical Task of the Federation, The. . 2... . 2% 23 
Order of Creation, What do we mean by ...... 118 
Readers Notes... . Se ar "150, 350 
“ Among mine own People 2 (from * Faith », Meditations), 
NesStutkeng: 2-55 a : 
Christ’s Obedience to the Will of God, R. Barr. . 350 
Christoph Blumhardt (From ‘“ Dem Geddachtnis Christoph . 
Blumhardts ”) Freiherr Senfft von Pilsach . .... 354 ; 


—— Te a or 


Deification of the State (From ‘“‘ Die Gétter des Abend- 

landes ”) Theophil Spoerri Sh ate MEN eee ae 
Ethical Paradox of Patriotism (From ‘‘ Moral Man and 
~ Immoral Society ”) Reinhold Niebuhr 


Nation and State (From ‘‘ Das Gebot und die Ordnungen:’ ‘ 


Emil Brunner . ; 
Some Experiences of Guidance: F. K ccoekin : 


The Christian’s Attitude to the State (From ‘“ Das Gebot 


und die Ordnungen ”) Emil Brunner 


Why so many Nations? (From “ Essays and Addresses 
on the Philosophy of Religion ”) Friedrich von Higel 


Sino-Japanese Issue, The . 

Sino-Japanese Conflict and the Tapaeee Paciiicis, The 
Social Christianity . A ae 
South American Students Dicuss War ain Peace! 


Student Strike at the Summer Conference of the Japanese. 


Y.M.C.A. : 
Task of the Federation in the ote The 
What Students in China are Thinking 
Will of God, The. . 


Page 
156 
160 


151 
353 


153 


150 
234 
263 
227 
368 


68 
37 
195" 
285 


List of Authors 


Balasundarum, H.C. 
Boerwinkel, F. 
Bois, George 

Cairns, David . 
Cunliffe—Jones, H. 
Dietrich, S. de 
Doorn, C.L. van . 
Eeg-Olofson, A. 
Epting, Karl 
Estall, Martyn H. 
Fleischmann, H. . 
Galland, Em. 
Green, James F.. 
Henriod, H.L. . 
House, Francis 
Hughes, E.R. 
Inagaki, M. 
Kakehi, Mitsuaki 
Kan, Enkichi 

Kian, Wen Han . 
Lilje Hanns 

Martin, William 
Maury, Pierre . 
Miller, Francis P. 
Moelia, T.S.G. . 
Miller, Joachim . 
Murao, M.S. . 
Nikitin, A.I. 
Painter; (Pol: 

Philip, André 
Poberezski, Michel . 
Radl, Emanuel 
Ralla Ram, Augustine 
Sibille, Alberto Ree iis 
Slotemaker de Bruine, M.C. 
Thurneysen, E. 

Van Dusen, H.P. 


Visser ’t Hooft, W.A. 1, 72, 82, 92, 175, 256, 266, 270, 275, 357, 


Westphal, Charles 
Wa Ys TS. 
Zernoff, Nicholas 


68, 171, 
76, 101, 
10, 97, 179, 281, 
2 ee 4, 


88, 273, 


118, 


180, 277, 


Page 
138 
259 
242 
341 

ST 

23 
249 

61 

83 

53 
328 
368 

44 

23 

48 
234 
263 
ey 
perailh 
195 
310 
203 
363 
185 
254 
Sule 
210 
129 

86 
143 
162 
is! 

Si 
181 
317 
294 
285 
371 
108 
188 
335 


L’ Imprimeur-Gérant: A. Granchamp. Annemasse - 913-1-34 


jonfien y Side? Get cif Reh ike wi een ~ Gr Oo rae 


_?”.\ea" 


